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INTRODUCTION

In 16874, four Swiss Mennonite groups left Volhynia, a reglon
in Russia, for America to settle in the communitles of Preeman or
Marion, South Dakota and Moundridge, Kansas. A total of 159 families
came to these communities between 1674-1884,1 The Swiss Mennonites
were unigue because of thelr ethnic origin, rellgious beliefs, dress and
other soclal conventlons., They spoke only their Swiss-German dialect
as they migrated from country to country. Two features disttnguish the
Mennonites from each other--Dutch or Swlss origin and Swiss ‘..mll'l‘;'nlan.2
Dutch Mennconites originated in Holland and migrated to Prussia along
the Vistula Delta, then to South Russia and on to America. Swiss
Mennonites originated in Switzerland and migrated elther directly or
via the Palatinate, Galicla, Austrla, or from Switzerland via France,
Poland, Russia to America, The name "Swiss” distinguishes other
Mennonites from a Dutch (Holland } or Prussian (Prussia) background
and the names "Swiss" and “Volhynia"” from other Dutch Mennonites in
Volhynia.

QRIGIN

In the early sixteenth century, there were two Catholic priests,
Martin Luther in Germany and Ulrich Zwingll in Switzerland, who Initi-
ated a series of events during the Reformation, Luther and gwingli had
established churches governed by the state. These two priests had
formed Reformations parallel to each other. The Evangelical Christians,
in direct opposition to these two non-conformists, believed that accord-
ing to the New Testament, church and state should be separated. In
Canton of Bern, Switzerland, ardent followers like Fellx Manz, George
Blaurock, Conrad Grebel, and others soon disagreed with Zwingli's
doctrine. On January 17, 1525, these men entered the Zurich conry
dlsputing the rule of infant baptism. The issue of infant baptism was
the major contentien that caused these men and others to organize and
be calied Anabaptists. The court decided against their ruling and
within eight days, all unbaptized children had to be baptized.® The
children were not brought for baptism, and on January 25, 1525, under
the leadership of Conrad Grebel and others, the Anabaptists formed
and Anabaptism was flemly a reality, Later the Anabaptists became
known as the Swiss Mennonites,

The Anabaptlsts emphasized total commitment to the New
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Testament gospel as presented by Jesus Christ, They stressed dlsci-
pleship and rebirth. Discipleship was gained through the voluntary
admission into the Christlan faith, and rebirth followed from the
decisicn to adhere to the Christian faith. The Anabaptists shared
their moral and religious beliefs with all Christendom and stressed
brotherly love, freedom of consclence, simple dress, humility, adult
believers' baptism (age 15), voluntary church membership, and living
the gospel of the New Tesi:amem.“I The concept of the Anabaptists’
faith was separatlon from church and state, Rellglous freedom and non-
reslstance were factors that caused much suffertng and persecution of
the Anabaptlsts. Today, the Anabaptists are called Mennconites after
Mennon Simons, a converted Catholic priest from Holland, who joined
and led the Anabaptlst group on January 12, 1535, defending thelr
doctrine.® He organized the many dispersed and confused Anabaptists
as one distinet religlous movement.

SWISS5 ORIGIN

The Mennonites came from the areas of Canton Bern and Zurich,
Switzerland. They were driven to inaccessible highlands and mountains
to escape severe persecution in Switzerland. (For further information,
see Mennonite Encyclopedia, Vol, 1, under Bern. } Persecution con-
sisted of various forms. Mennonites were elther whipped, branded,
banished, imprisoned, drowned (reserved for women), or sold as galley
slaves. A special prison was erected for the Mennonites in the
Emmenthal Valley of Canton Bern, Switzerland, called Trachselwald
Castle, in 1591.6 There were Anabaptist hunters who were paid $2, 000
for each Anabaptist preacher. 51,000 for each deacon, $500 for each
male, and $25Q for each female.” Felix Manz was the first Anabaptist

martyr,

As the persecution intensified during the Thirty Years' War
({1618-1648), the Mennonites increased and were driven into rural areas
where farming became their major occupation.8 During the Thirty Years'
War, Poland was dlvided three times and Germany . Russia, and Austria
each acquired one-third. Mart!n H. Schrag in The European History of
the Swiss Mennonites from Volhynia, says that the Mennonltes became
known for thelr quallttes of "integrity, industry, frugality, and simpli-
clty of dress., v3" The Anabaptists, later called Swiss-Volhynian
Mennonites, were persecuted and banished from their homelands for
their moral and religious convictions., During their various migrations,
they sought to obtaln economic betterment. They endured much sorrow
to gain spiritual freedom.

In 1659, the Swiss Mennonites migrated, with the help of the
Dutch Mennonites, to various places including Moravia, Holland,
South Germany, and France.l0 When the Swiss Mennonites migrated,
they took two routes and after two centurles ended up in Volhynla, a
province in Russia. One route was between Switzerland and Volhynia,
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traveling to the Palatinate of South Germany {1670-1786), Gallcia

of Polish Austria (1784-1796), forming the Hutterite colony {1796-
1787}, and Michalin {1797-1801) in Yolhynia, Russia.ll The other
route was between Swltzerland and Volhynia, migrating to Montebllard,
France (1670-1791), Urszulin-Michaelsdorf of Polish Russia (1795~
1837).12 From 1791 to 1795, the Swiss Mennonites temporarily
stopped at Einsiedel, Austrla. Such names as Krehblel, Miller,
Schrag, and Zerger are names of families that journeyed via the
Palatinate. Family names conslsting of Stucky, Graber, Gering,
Kaufman, and Flickinger can be traced via Montebliard, There were
four basic villages that formed from these two routes once the Menno-
nites reached Volhynia, Russia. These villages, as seen on the map
on page 6, were the Horodischtz, Waldheim, Sahorez, and the Edwards-
dorf-Kotosufka. I plan to follow the Kotosufka group vla Montebliard,
France because in 1874, they emigrated along wlith others to Amerlca
and specifically settled near Moundridge, Kansas.

MONTEBLIARD, FRANCE {1671-1731)

Detalled information is scarce about the Swiss Mennonites'
stay at Montebliard, France; however, a brlef history will be given.

The first group of Swiss Mennonites arrived in Montebliard,
France in 1670. However, the largeet migration of Swiss Mennonites
mlgrated from Alsace, domaln of King Louls XIV of France, to Monte-
bliard in 1713.13 The Swiss Mennonites from Alsace were virtually
wiped out due to persecutipn and the Thirty Years' War, Another reason
the Alsace Mennonites and Mennonites direct from Swlizerland migrated
was due to the invitation extended by Prince Leopold-Eberhard and the
Duchy of Wurttemberg which was the government of France. Although

Canton Bern, Switzerland
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All villages shown are the mergence of two routes
taken by the Swiss Mennonites when they left
Switzerland. The [our main villages are the Horo-
dischz, Waldheim, Sahorez, and Kotosulka.

there were some restrictions, at least the Swiss Mennoenltes were not
barished frem Montebliard. The Mennonites were allowed to have
their own cemeterles but were restricted from building their own
church,l4 Good relaticns exlsted between the government and the
Mennonites, but the non-Mennonite nelghbors questioned, with dls-
proval, the Mennanites' religious reasons for non-military duty.
These nelghbors were jealous of thelr specilalized farming abllities.
Agriculture, milling, cheese-making, weaving, shoemaking, and
medication for man and beast were known occupations of the Swiss
Menncnites. 1

Despite the many struggles endured, the Swiss Mennonites
grew in number at Montebliard, France. Schrag states that ia the
early 1700's, there was a continucus movement of Mennonltes from
Alsace to Montebkliard, and some still came from Switzerland to
Montebliard, Ewvldence werifying the connection between the Swiss-
Volhynian Mennonites and Montebliard was through the three church
books (kept as a diary) and the Montebllard passport.1® Church
books were kept by the Menncnites both in Montebliard and Volhynia.
These church books verify dates and names of Mennonit:2s that migrated
from Montebliard to Volhynia and records of blrths, marriages, deaths,
and church officlals. [t 1s 1nterest1ni‘.1 to note that the Montebliard
Mennonite church still exists today. 7 Purther evidence verlfying the
connection between the Swiss-Voilhynian Mennonites and Montebliard
15 the Montebliard passport. This passport was issued td six Swiss-
volhynlan Menncnites before they left for Poland (Urszulin, Poland).
They emerged as a distinct group {Amish} to Poland on February 8,
1781, The translation of the passport 15 as follows:
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The government of the Duchy of Wilerttemberg at
Moempelgard asks all and everybody concerned

to let the following German-Swiss people--Moses
Gering, Johann Graber, Johann Lichti, Peter
Kaufman with Elisabeth Graber, his wife and

Anna Rothe--who are on thelr way to Poland--to
pass unhindered, and asks all who are responsible
to render to these people all assistance which they
might need on their trip, consldering the voluntary
offer of reciprocity in equal cases. As a legal
document hereof the present passport ls 1ssued
with the seal of the chancellory and signed by the
secretary of the government. So done in a govern-
ment session, February 2, 1791.

by order
Signed: Wolff

The Swiss people and Anabaptists whose names
appear in the above-mentioned passport have in
part entered, or are entering now the service of
the Prince Adam Czartorlnsky, Great General of
Podolia, and therefore are, on his request, and
in his name, befittingly recommended to the good
will, advice, and deed of all concerned by the
undersigned, considering the assurance that his
Serene Highness, the Prince, will do the same
under equal clrcumstances. Castle Moempelgard,
February 8, 1791.

J.B. v Mauclar

the colonel of the Duchy
of Wuerttemberg and the
Lord High Steward of His
Highness the Young
Prince.

Andreas Goering, grandson of Moses Gerlng on the passport, is
credited with saving this important document. 9 Relatives and families
of the names on the Montebliard passport also migrated. The names of
the relatives are not mentioned on the passport because they did not
live directly in Montebliard, and Peter Kaufman's wife is listed under
the name of Ellsabeth Graber because application of the passport was
made before their u\.'eddtnq.20

The Mennonites demonstrated their perpetual faith through
religlous word and deed. The Swiss Mennonites were qulet, hardworking
people who lived a simple life not swayling to worldly ways. In the
Mennonite Encyclopedia, a landowner in Montebllard describes the
Swiss Mennonites as
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the most gentle and peace-loving of all people

in thelr trade; they are energetic, alert, moderate,
simple, benevolent. They wear beards, their
shoes have no tles, their clothes no buttons. . .
When it !s time for harvest, mowlng, threshing,
the Swiss Brethern come and help.?!

The Mennonite faith was handed down from generation to generation,
Examples were set by the parents as a way of teaching thelir children.
Few books were in their possession except for one called the Martyrs
Mirror. This book contains the prison record of Anabaptists' executions
carried out in Canton Bern, Switzerland.22 Political affairs were unim-
portant to the Swiss Mennonltes but any change was sure to have an
adverse effect on them. Because of possible subjection to the political
affalrs of each migration lecale, harassment against thelir religlous
beliefs, dress code, non-resistance, and speclal agriculture abilities,
the Mennonites felt insecure and unaccepted. They were never per-
manently settled in one place., One aspect that helped sustain and
strengthen the Swiss Mennonites in every day living was the church
functions.

Three positions consisting of an elder, deacon, and minister
were held by church officlals. Baptisms were performed for individuals,
fifteen vears of age, by the minister. Church services were held every
two weeks with strict observance of Sundays. Sunday was the day to
visit relatives and irlends and give recognltion, through prayer, to the
Lord for all blessings attributed to them.

Opposition from outsiders was always noticeable, but the Swiss
Mennonites grew stronger in their principle beliefs and later were given
recognition in the form of complete religlous freedom in America. Be-
cause the French dlalect was so different and they did not want to lose
thelr mother tongue, the Mennonites kept thelr Swiss dialect. In
Montebliard, the Swiss Mennonites were Amish, but when they reached
Volhynia, Russia, the Amish religion slowly gave way to reform. The
Swiss Mennonites cof the passport migrated from Montebliard {n 1791
to Urszulin and Michelsdorf, Poland, by invitation of Prince Adam
Crartorski. They accepted the invitation, not because of oppression
or discrimination but to seek better economic opportunities .23 Other
Mennonite groups migrated from Montebliard to Poland at different times.
Mennonlte names at Montebliard, France included Gering, Kaufman,
Graber, Stucky, Tlickinger, Rupp, Sutter, Schwartz, and Rothe.

URSZULIN AND MICHELSDORF, POLAND {1791-1838)

The Montebliard Mennon!tes did not journey dlrectly to Urszulin,
Poland, but arrived sometlme after 1795, temporarily stopping (a few
years) at Elnsledel, hustria,24 According to Ed. G. Kaufman, in his
baok The Peter and Frenl Strauz Kaufman Family Record 1644-1363, the
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Swiss Mennonites were glven mere relaxed privileges, Xaufman says
these privileges were in the form of "religlous freedom, ten-year tax
exemption, military exemption, and some financial assistance,"25
However, thelr stay was cut short due to agitating clrcumstances in-
volving the dlvision of Peland during the Thirty Years' War (1618-164B}.
From Eingledel, Austria, the Mennonltes proceeded to Urszulin soon
after 1795 by invitatlion of Prince Adam Czartorski.

Urszulin and Michelsdorf was a part of Poland that became a
part of Austria in the third partitioning of Poland in 1795,.286 yrszulin
wag cettled flrst, and after a {ew years, Swlss Mernonites migrated
te Michelsdorf, forming the larger of the two vﬂlages.Z? Schrag notes
that these villages were one mile apart and were located fifteen miles
northeast of Ieczna; Leczna was approximately flfteen miles northeast
of Lublin, Poland {see map). Because Urszulin-Michelsdorf were
mostly swamp areas, there was little economic progress. As a result,
dissatisfaction about the lands' productivity was volced among the
Mennonites.

Government relations between the Polish government and Swiss
Menronites were unknown, However, It was required of the Swiss
Mennonites to acqguire birth certificates and reglster each child, 2B

A large number of Swiss Mennonites in Urs2ulin-Michelsdorf
moved to Edwardsdorf, a village in Volhynia, Russia, by lnvitation
of Prince Edward Lubanirsky in 1837. Some Mennonites left in 1807.
At Urszulin-Michelsdorf, Lutheran names of Senner, Schwarz, and
Wolbent were 1Ec»und."29 Mennonite names of Gering, Kaufman, Stucky,
Graber, Schrag, Mundlein (adopted an orphan named Paul Voran),
Albrecht, Flickinger, Sutter, etc. were found in both these villages.

VOLHYNIA, RUSSIA
Edwardsdorf Village (1807-1B6l)

As stated before, some Menncnites left Michelsdorf, Poland
in 1B07 with the larger group of Swiss Mennonltes leaving in 1837.
They migrated to Edwardsdorf, a willage in Volhynia, a province of
Russia, Edwardsdorf is located about fifteen miles southwest of Dubno
{ see map on page 6) .30 The area around Edwardsdorf was not large
encugh to susiain the pepulating Swiss Mennonites, so there was a
constant search for mere land. During the Mennonites' stay at
Edwardsdorf {about [ifty-four years), the land was leased for twenty-
four year terms with a ten percent land tax pald to the government.
After the lease expired, it could be renewed for another twenty-four
year term.3! On February 13, 1861, Czar Alexander II sligned a bill
that abolished serfdom.32 BAll serfs or peasants no longer had to
adhere to the lord in which domain they llved. Large tracts of land
were now released and could be sold in eastern Vothynia.23 word
reached the Edwardsdorf village of opportunities for increased pros-
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perity in eastern Volhynla, so they purchaged properties to Kotosufka
and Neumanufka wvillages in this area.3‘1 In 1861, the Edwardsdorf
Mennonites moved 160 miles further east to Kotosufka in the Schitomir
district in Volhynia, Schitomlr was then the capltal of Volhynia, a
province of South Russia, Mennonites names at Edwardsdorf were
Fllckinger, Albrecht, Krehbiel, Goering, Miller, Rles, Preheim, Schrag,
Stucky, Sutter, Voran, Waldner, Wedel, Zerger, etc. Lutheran families
that jolned the Swiss Mennonites were Qrchelan and Strausz.35

VOLHYNIA, RUSSIA
Kotosufka Village (1B61-~1874)

Kotosufka was approximately twenty-flve miles northwest of
Zhitomir, capital of Volhynia, a province of Russia, and Neumanufka
was three miles south of Kotosufka.<P A wooded area separated the
two villages and had to be cleared for farming purposes. Settlement
of these two villages was quoted by Juhnke from Emil J. Waltner,
Banished For Faith, as

Ownership of the land legally resided with the
village. The land was parcelled out to the
farmers. The church was bullt half-way between
the two villages, There was a schoolhouse in
each village. The church was under the leadership
of Elder Jacob Stucky, [called the Stucky church],
teachers being jakob D. Goering and Johann
Coerlng.

Later, the Kotoszufka-Neumanufka villages became one, and the entire
Swiss Mennenite settlement was called Kotosufka, The land surrounding
Kotosufka wase rich and fertile and there was considerable economic
progress prior to the Swiss-Volhynian Mennonites Immigration to the
Unlted States in 1874. Products were sold at Zhitomir and Klev.3B

Swiss Mennonite names of Dirks and Qrtman, were added to the church
bocks at Katosufka. It was during the 1870's that four main Swiss
Mennonite villages were established: Sahorez, Horodischt, Waldheim,
and Kotosufka. ¥otosufka was the larger of the four villages and was
the first village to build a church. Worship services in other villages
were held in the homes. Schrag states that the four villages mentioned
ahove colonized other villages: Hacker, Gorritt, and Futtor, established
specifically by the Swiss Mennonites that came via Montebliard, France.
From the wvillages of Zahorlz, Hecker, Gorrltt, and Futtor, resettlement
took place in neighboring villages of Berezina and Dosidorf.

VOLHYNTA, RUSSIA (1807-1874)

According to P.P. Wedel's A Short History of the Swiss Menno-
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nites Who Migrated from Wolhynlen, Russia to America and Settled

in Kansas in 1874, the province of Volhynia is in the western part

of Russia and extends "about 240 miles east to west, about 120 miles
wide north to south. 30 All Mennonites {Dutch, Prussian, and Swiss},
migrated to Volhynia on several invitations from different Princes
depending on which areas the many dispersed Swlss, Dutch, and
Prussian Mennonites came from. Acceptance of the invitatlons was

in contractual form stating the liberal terms granted on the basis of
redeveloping the lands that were conqueraed or owned by the various
Princes.4] When the Swiss Mennonites migrated to Volhynla, they
shared this land with Jews, Germans. and Russtan peasants. The
Swiss Mennonlites were more congenial towards the German colonists
than the Russlan peagants because they shared thelr own common
attitudes and religious beliefs, Many Germans (Lutherans) and Swiss
Mennonites fraternized which effected marriages between German-
Lutherans and Swiss-Mennonites. Intermarriage was considered a
factor in the changes in the Amish religion which were realized in the
years prigr to 1874.42 Letter writing, visitatlons, and {ntermarriages
were recorded in the Edwardsdorf-Kotosufka church book.43 willlam E.
Juhnke who is well versed in the history of the Swiss Mennonites
explained that in the beginning years at Volhynia, the Swiss Mennonites
adhered to the “Amish Disclipline signed at Essingen, South Germany, in
1779." The Amish Disclpline was a statement describing the rules of
the Amish faith. Agreement to adhere to these rules was done through
the signing of the various Mennonite congregations .44 Cther factors
that contributed to the disappearance of the Amish code were noticed
through their dress code (having buttons instead of hooks and eyes),
personal appearance {shaving of beards), and interchanglng of Menno-
nite churches through the transfer of letter.45 Although some liberal
changes in the Swiss Mennonite faith were noticeable, their living
conditions were still simple and plain.

Each village In Volhynia was occupied by thinty to forty Swlss
Mennonite famllies. One large orchard and garden was shared by all
Mennonite occupants. At the center of the village, a schoolhouse and
church were built. Lland was elther leased or rented for twenty-four
year terms, with a tax collectlon authorized by the government, with
the exceptlon of Waldheim and Kotosufka. These wvillages were able to
purchase their own land, under the abolishment of serfdom, and
distribute egual proportions among thelr people.46 Freedom to purchase
and sell land was the main reason for economic growth among the
Kotosufka congregation. A Mennonite was considered rich {f he owned
two hides of land; one hide equalled fifty acres.%? The Swiss-Volhynlan
Mennonites were mostly farmers, but other occupations such as black-
smiths, carpenters, and weavers existed within each village. According
to Kaufman, farming implements were homemade conslsting of an "iron-
pointed plow and harrow, wagon, scythe, and sickle, 48 some of the
principle crops, as reported by the Goerings, were rye, wheat, buck-
wheat, barley, peas, and potatoes. Dalrying was one of the areas of
agriculture that ylzided a larger income. Butter, for example, was sold
for over forty cents a pound In nearby towns.4%9
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When a new village was establlshed in Volhynia, church
services were held in homes until a church could be constructed.
Worship services lasted from two to three hours with one hour used
for singing songs from the "Ausbund® {a song book without notes).s{:l
Although some economic oppertunities were apparent through the availa-
billty of land and privileges granted by various Princes, the Swiss
Mennonites received newg that thelr privileges were to be retracted,

A new leader in the Husslan government was responsible for this
retraction.,

Alexander IT, the new Czar of Russia, wanted all young men
to engage in military service, which was a form of Russlianization.
Everyone llving in Volhynia, Russia, including the Swiss Mennonites,
was expected to adhere to the new Czar's rules. The Swiss Menno-
nites strongly reacted to these changes. Two letters were wrltten by
Swiss-Volhynian Mennonites concerning reaffirmation of privileges,
Srchrag brings to my attention that one Swiss-Volhynian, Andreas
Goering, had written a letter to the Chief of Police at Jitomir, dated
April 2, 1869. In Goering's letter, he restates the privileges given
to al! colonists upon arrlving in Volhynla, Russia, known as the con-
cesslons of 1763 and asks for the right to purchase land, A second
letter wag written and sent by all Swiss-Volhynian Mennonites on
March 15, 1872, to the Gavernor of Volhynia to no avall.®2 Czar
Alexander had revoked their pleas. A delegatlon was sent to St.
Petersbury, the capital of Russia, including Elder Jacob Stucky of the
¥otosufka village, only to come back with their susplcions confirmed:
Russianlzation would be in full effect within ten years .53 The program
of Russianizatlon included conversion to the Russlan language, equal
education, military conscriptlon, and Russian orthodox rellglonﬁ“;l
The Goerings explained the impact of the Czar's declsion for Russiani-
zatlon upon the 8Swiss Mennonites.

In April, 1873, a group of twelve elected Mennonites, In-
cluding Dutch, Prussian, and Swiss, with one Swiss-Volhynlan named
Andreas Schrag, left Russia for America. They returned three months
later, having investigated areas from Canada to Texas, including Dakota,
Nebraska, Minnesota, and Kansas. The decision to immlgrate to North
America was declded by all four Swiss-Volhynian villages: Sahorez,
Horodischt, Waldheim, and Ketosufka. The next step was to secure
passports and tickets to leave Russia. A petition was requested by the
Governor of Yolhynla, and In it a statement was to contaln information
as to when the Swiss Mennonltes arrived and why they were leaving
Russia, nationality, religion, and privileges obtained up to the time of
departure. The petition was granted, and In the spring of 1874, the first
passporls were received by Swiss-Volhynian Mennonites, Passports
were fifty dollars per Family and tickets were eighty dollars per person.
It was announced natlionwide that Swiss-Volhynian Mennonltes were
selling their land and anythlng of value. Word traveled to Poland and
Austria, If financlal aid was needed, Mennonites from Pennsylvania,
Illinols, Ohio, etc. helped them for their journey to America.
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LEAVING RUSSIA (1874)

In the year 1874, a total of 159 families left for thelr journey
to Amerlca. The 3ahorez and Furtor villages were the first group 1o
leave Russia under the leadership of Andreas Schrag, with a totat of
ten familles on April 10, 1874, The second group, following soon
after, were the villages Gorrit and Hecker., Cnce Ln the United States,
these four congregations proceeded to Yankton, South Dakota,
The Homdischtr and Waldheim villages were the third group consisting
of fifty-three families, under the leadership of Reverend Peter Kaufman,
that left in July, 1874; they proceeded to South Dakcta. The Kotosufka
village was the last and largest group consisting of seventy-three
femilies, under the leadership of Elder Jacob Stucky, that left August 3,
1874, for Kansas.53

Kotosufka Village (August, 1874)

It was not easy for the Swiss Mennonites to leave the land
where they had lived the longest, but arrangements were made and the
decision to emigrate was final. Prlends, nelghbors, and Rus=slan farmers
actempanicd the Swiss Mennonites of the Kotosufca village to the rail-
road station which entailed a two Jays' jourmey to Stolbanow, Russla,
Tear—filled eyes expressed the agony and palr of separation as the
Kotosufka Mennonites left for the train station. A sixteen year old boy,
quoted by the Goerlngs, related

1 well remember when all our possessions were
loaded high on the wagon and my dear mother with
the little chlldren sat on top of 1+ and wept and
Eather stepped to the side and locked back. The
feeling of guch momenls you can imagine. The
same holds true for other parents. At the end of
the village where 2 large company of people had
gathered they stopped and said farewell with
mary tears by those who left and by those who
stayed, and after the last farewell wish 'Farewell
dear fatherland, Farewell to all we know, etc.,’
a two day journey by wayor began to Siolbanow
where the closest railroad station was,

From Stolbanow, Russia, the Kotosufka congregation traveled
by t1ain through Austria on thelr way to Hamburg, Germany. Here, they
galled to Hull, Fngland, where they traveled by train to Liverpoo! to
toard the "Clty of Richmond" ship for America.>?! On August 31, 1674,
the "City of Jichmond" docked at the New York harbor. Fourteen {amilieg
of the Kotosufka congregatlon left for Freeman and Marion, South Dakuta,
A few families siayed with Mennenites 1n Eastern states to repay loans
incurred through immigrating., FPifty-three families jyurneyed for twelye
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days on the Atchison, Topeka and Santa Pe Rallroad to Peabody,
Kansas. Following a three-week search for land on foot by some
Swiss Mennonites, the Kotosufka Mennonltes came to an area three
miles west of the present location of Moundridge, Kansas, in Qctober;
some via Halstead.%8 Through sorrow and grief, the Swiss-Volhynian
Mennonites sought a total commitment to the gospels of the New
Testament as presented by Jesus Christ. Throughout my research of
the Swiss Mennonltes, varlous passages were quoted from the New
Testament to support the rellglous beliefs of the Swiss Mennonites.

I feel it 1s appropriate to end with this passage quoted from the King
James Verslon of The Holy Bible. "For other foundation can no man
lay than that {s laid, which ls Jesus Chrlst, v60 The Swiss Menno-
nites' concept for existence and itrm determination to obtain reltglous
freedom was recognized through their belief In Jesus Christ, He was
and still is their basic foundation upon which life 1s sustained.

100th YEAR ANNIVERSARY (1874-1974)

September, 1874, marked the 100th year anniversary for the
Kotosufka Mennonites that {immigrated to Moundridge, XKansas, in
search of religious freedom. Their hopes and fears were great, not
knowing what lay before them as they entered thelr "promised land."
A centennlal marker was erected through the coperations of the Swiss
Mennonite Cultural and Historlcal Associatien, Inc. The Centennial
Marker is the vantage point to all that America 1s the land of the free——
freedom to choose one's own religion. The marker s built In the
center of the area whem the immigrant house once stood. This house
was bullt by the Atchison, Topeka and Santa Fe Railroad to be used
for shelter by the Mennonites until their homes were completed. For
the Swiss Mennonites that settled in Moundridge, ¥ansas, the marker
symbollzes their constant and solld falth and appreciation to all who
alded them upon their arrival in North America.

The Centennial Marker 1s symbolic to all Christlans. The
base represents the solid foundation seen in Jesus Christ as Lord and
Savior for the world. The globe signifies the world and the cross 1s a
message to all that Christianity is worldwide.sl
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APPENDIX A

A duplicate of the Montebliard passport, written in Qld Russian,
states the names of six Swiss~Volhynian Mennonites. This passport
glves the Swiss Mennonites permission to enter into the service of
Prince Adam Czartorlnski of Poland. Original document is held at
North Newton, Kansas at the Bethel College Historical Library.

A diagram shows the two routes taken by Swiss Mennonltes as
they left Canton Bermn and Zurich, Switzerland. The arrows indicate
the direction of migrations intc different countrles, Names of Lutheran
and/or Swiss Mennonites are given at each migration locale. The
check marks show the moute taken by the Kotosulka congregation, A
list of families that immigrated from Volhynia, Russia to America are
given at the bottom of the diagram. This diagram was found in Martin
H. Schrag's, The European History of the Swiss Mennonites from
Volhynia {North Newton, Kansas; Mennonite Press, 1973), pp. 68-69
and in Ed. G, Keufman's The Peter Kaufman and Freni Strausz Kaufman
Family Record 1844-1963 {North Newton, Kansas: Mennonite Press,
1963}, p. 10.

A passport issued to a Swiss-Volhynian Mennonite named
Frank Gering Includes his three sons and daughters: Adolphe, John,
Joseph, Caroline, Marie, and Anna. Names in French are easier to
read than in Russian. These names were interpreted by Mr. John
Schmidt, llbrarian at the Bethel Ceollege Historical Library, North
Newton, Xansas. Original copy is held at the historical library at
North Newton.

APPENDIX B

This item is a letter written in Old Russian by a Swiss-Volhynlan
Mennonite named Andreas Goering, dated April 2, 1869. Consisting of
three and one-half pages, the letter is known as the Concessions of
1763 which states the privileges granted to Swiss Mennonltes when
they migrated to Volhynla, Russia. In this letter, Goering asks per-
mission to purchase land in Volhynia, Russia, Origlnal document is
held at the Bethel College Historlcal Library, North Newton, Kansas,

APPENDIX C

A cookbook was complled in recognition of the Swiss Menno-
nites' arrival in America over 100 years ago (1874-1974). 1In the
coaokbook, there is a section on the Swiss-Volhynlan Mennonites.
The text is Kaufman's, Melting Pot of Mennonite Cockery, {North
Nuewton, Kansas: Mennonite Press, Inc., 1974), pp. 5 and 133-145.
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APPENDIX D

Several pamphlets have been printed about the centennial
marker erected in 1974 west of Moundridge, Kansas. The "Commemor-
ative Program™ pamphlet was sent to me by Dr. Harley J. Stucky of
North Newton, Kansas. I acquired the other pamphlets concerning the
centennlal marker at the Hopefleld Church upen visiting the site on
September 22, 1979. The church iz located four miles west and one-
half mile north of Moundrtdge, Kansas, The marker stands approxi-
mately 200 feet west of the Hopefield Church, There are seven plaques
surrounding the centennlal marker that tell a brief histery of the Swlss
Mennconites. This marker was the first plece of solid information that
was introduced to me by William E. Juhnke.
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