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PREFACE

During the last few years of his 1life, Blalse
Pascal was engaged in the writing of an apology for
Christianity, a work which he undertook in ordér to
convince the freethinkers and athelsts c¢f his time of
the truths of the Christian rellgion. Death prevented
him from completing this work, but the notes which Pascal
had written iIn planning his épology survive. These notes--~
some short essays, a number of which are quite pollshed;
some well-developed paragraphs; some brilef notes of only
a sentence or two; and some mere phrases describing a
fleeting thought~-were partially published by Port-Royal
shortly after Pascal's death under the title of the Pensees,

of which the complete title was Pensees de M. Pascal sur

la religion et sur guelques asubres sujets. Modern editlons

of the Egggégg contaln nearly one thousand notes, & small
number of which are related to minor writings.

A number of the Pensées are concerned with the
problem of human limitations. Broome, in a chapter entitled
"The Pensees: The Human Predicament™ in his book Pascal,
states that Pascal had Intended to expose man's limitations
g0 as to create In hls reasder a feeling of frustration

and helplessness In order to lead him to a conslderation



of the Chrlistlan religionol The purpose of thils thesls
is to exardne 1n depth Pascel's ldeas concerning human
limitetions and to show that Pascal's answer to man's
limitetions 13 a rellance upon the truths which Christlianity
teaches, ‘

The organizetion of this theslis will include a
chapter describing Pascal's 1ife, with speclal emphasls
on factors which influenced his ideas in the Penseces.
The chapters followlng the blogrephlical material willl
deal with (1) man's limitations in his sesrch for knowledge
and truth, (2) man's incepsbllity of establishing absolute
laws and Justice, (3) man's 1nabllity to achieve happiness
by his own efforts., The concludling chapter will show
that for Pascal man's only hope for certainty and happiness
1s reliance on Christianity.

Whenever reference 1ls made to & speciflic Penséa,
the number of the Pensée ard the page or pages on which
it is located will be glven In the body of the thesie
Immediately followling the reference, The numbers will

refer to the Chevalier edition,?

lJ¥ack Howard Broomsa, Pascal (New York: Barnes and
Noble, 1965}, pp. 13466,

20Euvres corplétes, ed. Jacques Chevalier (Paris:
Bibliotheque de 1a Plelsde, 195L4). The Pensess are found
on rages-1089-1345,
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2
states that early 1n his life, Blalse suffered from intes-
tinal troubles, a bone dlsease, and an abnormally formed
heado5 These early 1llnesses were a portent of things
to ecome; for, throughout most of his 1ife, he was in poor
health, As his sister Gllberte reports in her £1ography
of Pascel, Blaise once confessed that "depuls 1l'age de
dix-hult ans i1 n'avait pas passé un jour sans douleur,"®
A morws favorable omen from Blmlse's childhood was early
evidence of his mental precocity and curiocsity-=-"des
marques d'un esprit tout extraordinaire."! The young
boy's mentallity was marked by his constant questioning
as to the nature of things.

When Blaise was three years old, Madame Pascel
died, The father then undertoock the task of rearing and
educating his chlildren«~lster with the help of a governess,
Louise Delfault, who remalned with ths family for many
years.

In 1631, when Blaise was eight, the family moved
to Paris, a move which made it possible for the father
to glve himself more completely to the education of his
children,

5Pidler Anzieu, "Vie de Pascal,® ed. Blalse Pascal:
Pensées (Parisy Librairle Armand Colin, 1960) I, p. XIo

6g11berte Périer, p. 577 TIbia., p. 571.



The education provided the Pascal children was
classical, sclentific, and religious. Gilberte statss
that the children recelved sound tralning in the Christian
religlon, Although Etlenne Pascal was well-versed in
sciences, he taught hias chlldren that falth is ﬁot subject
to reason--an ldea that was to remaln basic to Blalse's

concept of Christianity.8

Blalse's questioning and curlous
mind naturally led to an interest in the sclences and
mathematics, The father's educatlional methods 1ncluded
the concept that any phenomenon in the chlldren's everyday
world was subjJect to sclentific examlnation., In line

with this concapt, at age eleven, Blaise wrote a treatiss
on acoustics after noticing the sounds made when taepplng

a plate with a knife.9 The clgasical aspoct of the
c¢hildren's tralning seems to have been limlted to the
learning'of Latin and Greek, subjects which Etlenne Pascal
planned to have his son master before introducing him

to mathematics. Consequently, the father hid all mathe-
matics books from Blaise and did not allow the subject

to be discussed In his presence. However, when Blaise

was twelve, Etlenne learned that his son had been working

Independently on geometry and on his own had discovered

81b1d., p. 578. 9Ivtd., p. 573.



the thirty-second proof of Eucllid's first boolral0 From
that time, Blslse took up the study of mathematics with
his father's approval and was henceforth allowed to
accompany him to scientific and mathematical discussions
at the home of the Pere Mersenne, where he alsé came

in contact with othef men of science., At the age of

sixteen, Pascal wrote his Traité des Conlgues, a mathe-

matical treatise which developed concepts that are still

referred to as Pascal's Theoremoll
Blalse Pamscal fhus grew up to be questioning and

curious In matters concerning sclience and mathematics;

at the ssme time, becsuse of hls father's religlous

teachings, he was submissive In matters concerning relliglen.
Etienns Pascal was foreed to return to Clermont

in 1638, after belng involved in 2 rebellion agalnst

Richelieu's flscel policles, policles which directly

concerned the Pascala' flinanclel security. Later, thanks

to a direct agppeal to Richelleu by Jacgueline, who had

become known to members of the Court because of her poetry

and acting, Etienne was appointed to Normandy as s special

commissioner for railsing taxesolz As a result, the family

moved to Rouen in 1639,

10rbid. 1lpnzteu, p. XIV,

120harles-Augustin Sainte-Beuve, Pascal (Parls:
Union Génerale d'Editions, 1962), pp. 29=33,



The Pascals arrived in Rouen amidst an uprising
against the hsavy taxation which had been levlied for
the purpose of waging the war against Austria, This
rebelllion had to be suppressed militarily before Etienne
could carry on his work., Perhaps Blaise Pascal}s observa-
tion of thess riots has some effect on thas political
views expressed in the Pensées.13

While at Rouen, after watching his father labor--
often late into the night--over the difficult computations
involved in his tax work, Blalse was motivated to invent
g calculating machine. He completed a working model in
1642, although he continued working on his invention
until 1652, when he settled on a final model.

In 1646 Etienne and Blalse Pascal wers introduced
to the Torricelll experiments. Blaise Pascal then carried
out numerous experiments wlth variouvs-sized tubes 1in
order to discover why, when a glass tube filled with
percury 1is reversed into a vessel contalning mercury,
the mercury in the glass tube falls only a certain distancas
end no more. Pascel concluded from his experiments that
the described effect is caused by atmospherle pressure
and that the area In the tube above the mercury is =a

vacuum, & conclusion contradictory to the laws of nature

13Broome, p. 2o
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according to the more conservelive scientists and philcso-
phers of the day. These conclusions were veriflied by
Pascal's brother-in-law, Florin Périer, on September 19,
1648, when he performed the experiment on various levels
of the Puy-de-Ddme in Auvergne. Pascal later described
his findings in two treatlsea: Pesanteur de le masse de

11air and L'équilibre des licquours.:t In his Traitd sur

lé vide, aiéo the result of hls experimentation, Pascel
distimguished between religlous truth, which is accepted
on authority, and scientifie truth, which is discerned
through reasscn and experimentationu15

Another important serles of events in Pascalls
life at Rouen began in January, 1646, when Etienne Pascal
slipped on the ice and InjJured his hip. The father was
cared for by two ffiends, who converted the Pamscsls to
Jansenism. Gllberte says that Blal se was converted flrst,
and he subsequently converted his father and thon Jacqueline,
Later, during a visit to Rouen, Gllberte and her husband
16

were also converted.

1 sacques Chevalier, Pascal, trans. by Lilian A.
Clare (London: Sheed and Ward, 1933), pp. 60-61.

15pand ré Lagarde end Laurent gichsrd, Les Grands
Auteurs frangais du programme, XVII® Slecle {Paris: Bordas,
i;Bl), P °

161 1berte Périer, p. 580.



The many hours Pascal spent working to perfect
his calculating machine snd the demanding alr pressure
experiments took their toll. In May 1647, because of
the deterioration of his health, Blalse, accomganied
by hils sister, returned to Paris from Rouen for medicsl
treatment. There Jacqueline was encouraged by Blelse
to enter the relligious 1life at Port-Royal. However, when
the father returned to Parls, he opposed Jacqueline's
wishes. She then declided to practice at home the sfrict,
austere religl ous life prescribed by Port-Royal.

In August and September of 1648, Blaise witnessed
the Incidents of the Fronde in Paris, From May until
November of 1649, Etienne snd his two children lived in
Auvergne--perhaps 1n an attempt to improve Blaise's poor
health .17 However, the move may have been made to avold
the violence of the Frondeol8

The death of Etienne Pascal on September 24, 1651,
had a profound effect on Blaise., His first reaction
seems to have been an extremely religlous one, as he was
led to meditations on death and its significance. A
letter to Gllberte and her husband, written shortly after

the father's death, reveals resignation to God's will

y 17 Jean Mesnard, Pascsl {Paris: Hatier, 1951),
P. o

18Anzieu, p. XXVI.



in the Pensées. Mi tton, who has been described_as a
misanthrope and a pessimist, may have reintroduced Pascal
to Montalgne, whose sceptlielsm was also an extrensly
I1mportant Influence on Pascal's thought.23

Paascul's experiences In the world had a tremendocus
impact on the writing of the Pensadea. Because of his
worldly contacts, Pascal studled man and his heart--perhaps
a3 devotedly as he had previously studled scienceazh
From this study undoubtedly 1s due hlis gift for moral
and psychological analysis so evlident in many of the
Pensées. The large ssction of "divertissements™ is a
result of hls experlences with the amusemsnts of the
soclal world. PFinally, the Pensées were written expressly
for such men as Mare and Mitton, men who were indifferent
to relligion and who werse attempting to discover happiness
outside of Christianity.25 In fact, a number of the
ggggégi werzs addresased directly to Mitton.

After spendling the winter of 1652-53 in Auvergne
at the chateau de Bien-Assls, recently purchased by his
brother-in-lsw, Florin Périer, Pascal returnsd to Parils
to settle Jacquellns'as dowry for Port-Royal. During

the summer of 1653, Pascal returned to his sclentific

23pnzieu, p. XXVIII. 21"C‘.hfsnna.lier, p. 86.
ZSLagarde and Michard, p. 130,
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work., He rewrote the Traité de 1'équilibre des liqueurs;

he also wrote two chapters of hls Trailte &u vide, a work,
26

like the Pensées, destined to remain unfinished. Late
in 1653, Pascal made important mathematical discoverles:
ona was a step In the direction of the integrai calculug;
another was a gambling problem posad by Mers which resulted
in the 1invention of mathematical probabilities.27

At this same time Pascal began experiencing a
religlious crisis. He knew that Christianity demanded
that he give himself completely to God, and yet he was
painfully aware that he d1d not love God since he was
so strongly attached to the world and drawn to its pleasures.
In short, he was experiencing despair resulting from the
tension caused by the difference between what he was and

what he wanted to be.28

The world became contemptible

to him, but he was unable to withdraw from it.29 A letter
to Jacqueline in September 1654 exproesses the profundity

of his despair., There he states his averslon for the
world; still he feels complstely abandoned by God. Fesllng
that God had not given him grace and that he was Iincapable

of finding God on his own, Pascal decided to act as if

26pnz1ieu, pp. XXVIII-XXIX.
2Tchevalier, p. 89.
261p14., p. 82. 291p1d4., pp. 88-89.
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he d1d belleve by performing the rites of Christianity
and thus prepare himself for God's grace when it should
come.3° Also in September of that year Pascal began
visiting Jacqueline at Port-Royal, where he aggin revealad
his dispgust for the world and for sclence as well as
his anguish for not being able to detach himgelf from
them .31

Pascal was released from his despalr on the night
of November 24, 1554, when alone in his room hse experlenced
the presence of God: '"In one moment, with an unutterable
sense of Hls presence, He granted Pascal certalnty and
bliss ."32 Pascal's heart was won, and he completely
submi tted himself to God. Pascal recorded an account
of this mystic experlence on a papsr, which he sewsad
into the lining of hls coat and which he kept with him
until the end of his life.

The Impact which the varlious stages of Pascal's
final conversion had on his Pensses 1s obvious. First
of 21l1, the misery of man wlthout God is something that
Pascal experienced personally. Pascalls suggestion in

the Pensées that one can prepare himself for God's grace

30Pprank T. H. Fletcher, Pascal and the Mystical
Tradition (New York: Phillosophical Library, 19 s P» O.

3lanzieu, p. XXX. 320hevalier, p. 9.
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by observing Christian ritual is also a result of personal
experience. In addition, his own unsucecessful attempts
to discover God undoubtedly influenced his conclusion
that smlvation depends more on God's will than on man's,

His final conversion also sheds considerable light on

his fervent insistence on the primacy of the heart, as

opposed to reason, in discovering religious truthsn33
It appears that Pascal 4id not change his way of

life imnediately after his religlous experience on the

night of November 23. It was not until the early part

of January 1655 that Pascal retreated for two weeks to

Vaumurier at the home of the duc de Luynss, a friend

of Port-Royal. This retreat was apparently mads to escape

from the influences of the world and from his friend,

the duc de Roannezo3h‘ Shortly after this retreat, Pascal

went to Port-Royal des Champs. Pascal was assigned to

Le Maistrs de Sael, who served as his religlous confident

and his confessor. It was probably during this time

that the Entretien avec M. de Sacl, recorded by Fontaine,

Sacl's secretary, took place. During that conversation
Pascal took the philosophles of Epictetus and Montalgne
as examples of two differing conceptions of human nature--

1ts grandeur and its weakness; 1ts nobility and 1ts

331b14. 3hﬂnzieu, p. XXXI.
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corruption. Pasenl argued that the nature of man is not
satlsfactorily explalned by elthsr thinker; for man,
according to Pascal, is both noble and corrupt. The
dusal nature of man, concluded Pascal, 1s expla{ned by
Christienity. This is a major concept of the Pensées.35
Another 1dea that might have had its germ 1n Pascal's
first experiences at Port~Roysl 1s hlis 1dea of the ennul
that comes about when a man 1s placed alone In a room
with only his thoughts to occupy him, for Pasczl had this
very experience when he was assigned to his Nee11,m36

Toward the end of January, Pascal returned to Parls,
where he lived in & room at Port-Royal de Paris under
the essumed name of ™M. de Mons," apparently not wanting
to re-enter the world until hlis friends could accept the
idea that he hed been converted.3! When Pascal did return
to the world, he attempted to convert Merée, Mitton, and
Roannez to his view of Christienity; hs succeeded only

with the latter.3®

It can be conjectured that Pascal's
fellure to win over Mere ard Mitton was one of his motliva-

tions for writing the Ponsées.

35Ib1d., pp. XXXI-XXXII.

36? -L. Couchoud, ed. Discours de la condition de
1'homme (Paris: Albin Michel, 1948}, p.

3Tanzieu, p. XXXII. 38Broome, p. 37.
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For the remainder of 1655, Pascal's exact movcments
are not known. Apparently he kept a room at Port-Royal
both in Paris and in Port-Royel des Champs, while still
keeping hls freedom of movement; for he often went to
his home In Paris, whers he retained hils servaﬁts. Thus
In Paris he generally continued to live the 1life of a
person of qu&lity.39 While at Port-Royal des Champs,
Pascal often gave lectures. To what extent Pascal becamse
a member of Port-Royal 1s an interesting problem. In
his blography of Pascal, Stelnmann states that esvidence
from letters of the Jansenlist leader Arnauld suggests
that "at Port-Royal itself Pascal was regarded es an
outside sympathlzer, s visitor, a friend--a rather more
Intimate friend than other people--but one who hsd never
sold hls goods in order to teke up residence at the Granges
and who remained free to leave whenever he chose,"t0
At the same time one must note that, durlng his retreats
to Port-Royal, in spite of hls poor health, Pascal submitted
completely to the rigorous 1life of poverty snd austerity
that Jansenism demsnded and that toward the end of his

life he did give up msny of his worldly possessionsohl

39Jean Steinmann, Pascal, trans, by Martin Turnell
(New York: Hareourt, Brace and World, 1965), p. 89,

4O1pia., p. 18, thhevalier, p. 97.
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By the end of 1655, Pascal became involved in the
dispute between the followers of Jansenlsm and its oppo-
nents~-a united front which included the Sorbonne, the
Jesults, the King, and the Pope. Pascal's contributions
to the defense of Jansenlsm were hls lronie, sakirical,

rassionate, end yet eloguent Lettres provincimles, the

first of which was published on January 23, 1656. By
March 24, 1657, Pascal had written eighteen Lettresok

At flrst the solitalres of Port-Royal must have felt

they were flghting a losing battle. By March 1656, Port-

Royal had been condemned for heresy; the sclitalires had

been removed from Port-Royal des Champs; their boys'!
school had been broken up. The convent in Parls was

also about to be broken up, when in March, Marguerite
Perier, Pascal's niece, was cured of a medically incurable
eye ulcer by touching a thorn from the Crown of Christ,

& religious relic kept at Port-Royal de Pariseha One
result of thls event was that the persecution of Port-
Royal was temporarlly relaxed, for the cure was proclaimed
a miracle by diocesan authorities, However, the bitter
controversy between the Jansenlsts and thelr opponents
ecentinued., The event was of tantamount importance for

Pascal, as it motivated him to undertske a work to refute

uzBroome, p. 38.
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the princl ples and reasonings of atheists, Hence came
about his uncompleted apology for Christisnity, the frag-
ments of which were to become the ggggégg.QB

The year 1658 was a frultful one in diverse fields,
Besldes agaln being actively involved in continuing reli-
gious quarrels, Pascal returnsed to the study of mathematies
and resolved the cyclold problem, on which a number of
mathematiclans were working at the time. He also continued
another work that remained unfinished at the end of his
geomstrique™ and "De l'art de persuader® survived, Perhaps
durlng this perlod of 1lntenss activity Pascal wrote the

Ecrits sur ls grice, a rational analysis of the problems

of frese will and grace. Pascgl also found time to give

numerous lectures at Port-Royal. In addition he continued

to work on hls proposed apology for Christlianity; a major

part of the notes were probably written during this year.hh
In February of 1659, Pascal became seriously 1ll

and consequently retreated to Vaumurler near Parls.

Because of the deterloration of his condition, in May of

1660, Pascal traveled to Blen-Assls to stay with his

sister, He was rmuch too 111 at both Vaumurier and Blen-Assis

b3611verte Perier, p. S8L.
hhMesnard, p. 105.
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to make any progress on his planned apology for Christlan-
ity.b'5 In fact, accordlng to Gllberte, Pascal did not
do any work on the apology durlng the last four years of
his 1ife.h6

In splte of hls 1llness, Trom this time-Pascal
lived his 1life according to his concept of Chrlistlanity.
He complsestely denled hlmself the pleasures of the world,
forblidding himsell even to enjoy food. As a defense
agalnst pride and vanity Pascal devlsed a spiked belt
Wwith which he infllcted paln on himself whenasver he felt
pricked by pride. The need tc devote himsell entlirely
to God was so great that he dlisdalned affectionate rela-
tions with others, Includling members of his own famlly,
He did, however, perform numerous acts of charlty, including
accepting a poor famlly 1inte hils home.

In September of 1660, Pascal returned to Parils
to discover that the quarrel between the Jansenists and
their opponents had been revived by Louls XIV for political
reasons. It seems likely that thils quarrel, which ended
In defent for Port-Royal, was In part at least responsible

for Jacqueline's death on October i, Another result of

hsAnzieu, Ppe AXXV-XXXVI.
L6611verts Péerier, p. 585,
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this controversy was that, to a certaln extent, Pascal

L7

broke away from Port-Royal.
Pascel's health became critical again in June
1662, and as a result he moved tc the home of Gilberte,
who had come to Parls to look after her brother. Pascsl's
health became progressively worse. On July Y, he had
the parish priest of Saint-Etiemnns-du-Mont brought to
him., ©On August 3, he sligned his will. Although Pascal
knew his condition was grave, hls friends, his sister,
and the prlest did not bhelieve this, As a result, Pascal
was not glven communion until he entered his last moments
of agony, a condition that lasted for two deys, Following
is Gilberte's account of Pascal's last days:ha
Il regut le Saint Viatique et 1'Extréme-Cncilion
avec Ges sentiments sl tendres qu'il en versalt des
larmes. TI1 ranondit i tout et remercia méme 8 1la
fin M. le Cure, et, lorsqu'il le benit avec le Saint
Sacrerment, 11 dit: "Que Dieu ne m'abandonne Jamalq'“
qul furent comme des dernierss paroles. Car agres
avoir fait son sction de graces, un moment apros
les convulsions le reprirent, qui ne le quititerent
plus, et ne lul lailsserent plus un instent de. liberté
A'esprit. Elles dursrent Jusques 8 sa mort, qul
fut vingt-guatre heures apros, savolr le dix-neuvieme

d'aolt mi]l six cent solxante-deux & une heure du
matin, 8ge de trente-neuf ans et deux mols.

uTAnzieu, Po XXXVIII,
4861 1berte Perier, pp. b41-42.
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The apology which Pascal had been writing was unfinficshed,
but the notes which he left behind were to become the
Penségg, often considered one of the finest workas of

French literature.

19



CHAPTER II
MAN'S LIMITATIONS CONCERNWING KNOWLEDGE

According to Pascal, man through his own efforts
can never discover ultimate truths about his world nor
about himself., Sclentists and philosophars can galn
partial and tentative knowledge of the physical world,
but they can nsver discover the fundamental laws which
govern the universe. Concerning knowledge about himself,
man cen go only so far as to dlscover that men, both
as individuals and in soclety, are governed by deceptlon
and vanlty. As Broome sayﬂ,l‘"9

The venity of individuals causes more or less deliberate

distortions of truth; and even 1f thls were not

universal, the more 1nvoluntary effects of Imagina-

tion and custom would suffice to defeat any attempt

to arrlve at true valuses or prinelples. Our valuss

are based on illusion or Imagination, and our “natural®

princl ples are purely and slmply a matter of custom.
The purpose of this chapter 1s to examlne Pascall's 1deas
concerning man's limitstions in his ssarch for ultimate
truths. The chapter 1s roughly divided into two sectlons:
ths first sectlon wlll examlne man's limitations which
result from his position in the unlverse; tha second will

present the varlous aspects of man's nature which lmpeds

him In his search for truths,

throome, p. 151,
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The 1nability of man to galn any final knowledge
of the physlcal universe results to some degree from
the fact that man is a finlte being exlsting In an infinlte
uni verse, Man ean know ths existence of and,to‘a certain
extent, the nature of the finlte world because hse too 1s
fintte and has extension, that is, he occupies space,
Man knows that the infinite exists, but he can nevsr
know its nature bscause, although it has extenslon like
us, 1t does not have limita (451, pp. 1212-13). Pascal
develops his ideas eoncerning infinity in the Pensée
entitled "Disproportion de lthomme," which 1s often referred
to as "Les deux infinis" (84, pp. 1105-12). In this
Poensee, Pascal asks his reader to comtemplate the universe
beyond him, and he will become awarse that the universa
extends indefinitely and that the sarth is but an impsr-
eoptible speck compared with all e¢reation, In faet,
man's intelleet is completely unable to imagine the limlt-
less space that exlsts beyond the world ws know; what
wo can imagine are msre atoms in comparison to the reality
that exists (84, p. 1105).

Having shown that the universe of the plansts
and stars extends beyond human ecomprehension, Pascal
then turns hls reader's attention to ths world smaller

than himself:
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o o s qu‘il rocherche dans ce qu'il connaft les

choses les plus delicates, Qu'un clron lui offre,

dans la petitesse de son corps, des parties

incomparablement plus petites . . . (8L, p. 1106}.
Vithin this mite, the tinlest insect visihble to the human
eys, Pascal concludes that a second infinlty exists. Ve
can, Pascal holds, visuallze the make~up of the mite:
lepgs which contain veins, blood in ths velns, humors in
the blood, drops iIn the humors, and vapors in thsse drops
(84, p. 1106). However, in contrast to the tinieszt element
of the mite that the human mind cean conecelve, Pascal
suggests that there exists enother universe, each having
its stars, planets, and an earth existing in the same
proportlons as the earth that we know. On this sarth
exlist perhaps living creatures, the tinisst of which may
be a mite which can be broken down into parts. Thus,
the cycle begins agaln, a process that can be repeated
endlessly (84, p. 1166),

Man exists between these two infinities: an infinity
of magnitude and an infinlity of parvitude, both of which
extend beyond human conception. As a result, man is
rendered Incapable of knowing the world, He cen neither
grasp the end of things--the great Infinity--neor their
beginnlng--the small Infinity.

All areas of knowledge inherit thls two-fold Infinity.

For example, all sciences are infinite 1in their range
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of research. Just gs man cannot comprehent the infinite
nature of the unliverse, he will never solve the Infinlite
problems thal nature poses in any sclence., As an example,
Pascal polnts out that one of hls own specialities, geom-
etry, has an infinity of infinities to solve (84, p. 1107).
S8ince each new premise in geometry leads to new premises
and to new concluslons, the number of possible premises
and conclusions 1s infinite. Therefore no final concluslons
In geometry can ever be resched. However, one could argue,
geomztry does have flrst principles, the principles which
are obviously true to the mathematicien and on whieh 2ll
other premlses and conclusiony are bassed. Pascal replies
to this objzction by saying that what are accepted as
firat prineciples in geometry may not necessarily bs true:
Just as the forementlonszd mite 1s capable of infinite
division, even though the 1ntellect 1s incapable of making
them, 8o perhaps the first principles of geometry are
capabls of further division; The 1limits of reason prevent
further divisions,

The inablility of the intellect to comprehend ths
epposite infinities of the universe 1s further constrained
by a simllar weaknsss of the senses; for the sensss, like
the Intellect, cannot percelve extremes of experience:

. + trop de bruit nous assourdit, trop de lumjare

eblouit, trop de distance st trop de proximite empéche
la vue, . « - (B4, p. 1108).



2l
Aa an example, Pascal polnts oult that we obviously see
plantis on the earth; from the moon we would not see them.
We can perceive that our plantes on earth have little
hairs; on these tiny hairs are minwute animals. It would
be presumptuous to ecnclude that this is the ené simply
because we can see no further (L60, p. 1218). How then
cen we be cortain of concluslions bgsed on cbservetlon
when the mesans of cobserving are linited and therefore
not certain?

Because of the two-fold Infinlte nature of the
universe and the finite capablilities of both man's Intellect
and hls senses, £ll knowledge is but vanlty, for no matter
how much man knows, he 1s still an Infinite dlstance
from knowing all (84, pp. 1109-10),

Man's knowledge of the physical universe 1s further
limited, according to Pascal, by the fact that men 1is
a part of the universe and a part cannot know the whole.
Can man even completely understand the finite world which
1s within his experience? No, this too 1s impossible
because all parts of the universe are so related that
man cannot know ono aspect of reallity without relating
it to others and eventuaslly to the whole (84, p. 1110).

How man functions physically, for example, can
never be completely understocd, for man iIs relsted to

his universe and he is dependent on it for his existence:



25
Il a besolin de lleu pour le contenlr, de temps pour
durer, de mouvement pour vivre, d'elements pour le
composer, de chaleur et dtaliments pour {le) nourrir,
d'air pour resvirer; . . . (84, p. 1110).
Man sées becsuse of the exlstence of light; hs feels but
he has need of objects outslde of himselfl in order to feel,
Man thus has a relation to everything, and to understand
eny of thess things, he would have to comprehend an infinite
chaln of cause and effect. To understand man's physical
make-up, for example, he must understaend why man nseds
alr, To do this, he mast know what mskes up alr and
what happens to i1t in the body. Filre also cannot exlst
without alr., What are the common denomlinators in man
end In fire so that both need alr 1n order to exist?
Pageal belleves that man 1ls incepable of answering this
question because 1t Involves comprehendling an infinite
chaln of events of which man himself 1s a part. Thus
man 1s really unable to know completely even the parts
because, in crder to do so, he must compreherd ths whole;
and this 1s impossible.
Pascal's point here 1s not that man can know nothing.
Science, obviously, can discover some things about the
world and man's physlical make-up. Pascal's point is

that man will never come to understand the ultimate nature

of reality, nor will he ever completely understand even
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e part of that reallity. Perhaps the best he can hope for
13 to understand a part of the part.

Not only does the nature of the universe prevent
complete knowledge, but man's own nature is also a limiting
factor, As evidence, Pascal points out that the dual
nature of man prevents him from acquiring knowledge of
elther matter or of the mind or soul. The war bestween
man's reason and his senses also creates barriers. 1In
addition, reason 1s often tricked by what Pascal calls

the pulsssnces trompeuses: imagination, self-love, and

custom (92, p. 1113).

According to Pascal, man's capacity to discover
the nature of his world 1s hlndered by the fact that
matter 1s simple, whereas man 1s composed of two natures,
body and soul:

Car 11 est Impossible que la partie qul raisonne
en nous soit autre gue spirituelle; et quand on
préetendrait que nous serions simplement corporels,
cela nous axclurait bien davantage de la connalssance
des choses, n'y ayant rien de sl inconcevable gue
de dire que la matiere se connaft sol-méme; 11 ne
nous est pas possible de connaftre corment elle se
connaftrait (84, pp. 1120-11).
If we are simply material, we can know nothing; if we
are composed of spirit and matter, we cannot know perfectly
even simple things, whether spiritusl or corporeal,

One consequence of man's dual nature is that he

erronsously attributes spiritual quelities to matter:
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Car 1ls disent hardiment que les corps tendent en
bas, qufils aspirent a leur centre, qu'ils fuient
leur destruction, qu'ils craignent ls vide, qu'(ils ont)
des Ineclinations, des sympathies, des antipathies, . .
(84, p. 1111).
All of these are quallties which belong to the mind or
soul. A seccnd result 1s that, iIn speskling of the soul,
man describes it as having locallity and movement. These
are qualities of a body only. We then can know neither
matter nor spirit because "au lleu de recoevolr les idées
de ces choses pures, nous les telgnons de nos qu&lités,
et ompreignons (de) notre &tre composé toutes les choses
simples ( que) nous contemplons™ (84, p. 1111).

The war between reason and the senses 1s another
factor in man's nature thet stands in the way of knowledge.
Reason and the senses are two of man's instruments used
to discover truths about the physical universe, for both
are used as the basls of experimentetion. However, these
two Instruments are involved in s consgstant state of war
In which deception is one of the major weapons ussd by
both sides. The senses decelve reason by creating false
appearances. As has been previously noted,so the senses
are limited in what they can perceive, and what 1s perceived
1s determined by the polnt of vliew of the percelver.,

Yot reason accepts these perceptlions as true without

5OSee P. 236
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Questioning. Pascal gives an example in his "Préface pour
le traitéd du vide."5! Before the invention of the tele-
scope, man hed thought that the Mlilky Way was a solid
mass, because this 12 what the senses perceivedf The
telsscope, however, revealed that the Milky Way 1s an
Infinlty of stars., The senses thus decelve reason, but
at the same time reason gets its revenge: "les passions
de 1l'ame troublent les sens, et leur font des impressions
feusses™ (92, p. 1113).

The examlnation of Pascal's 1ldeas concerning man's
1irmi tations has, up to this peint, emphasized man and
his knowledge of the physical universe. In sexplaining

the limitations placed on man by the pulssances trompeuses,

Pascal contlnues to be concerned with knowledge of the
physical universe, but he also considers moral and
psychologlical truths and the formation of value-judgments.
Imagination, Pascal points out, 1s responsible in part

for the development of values, what man respects or
disrespects, Custom 1s responslble for sustalning bellefs,
both moral and polltical. Self-~love Influences man's

knowledge of hils psychologlcal make-up.

S1Blaise Pascal, "Preface pour le traltés du vide"
in QFuvres completes, ed. Jacques Chevaller (Paris:
Bibliotheque de 1a Pleiads, 1954), p. 53l.
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Man's Imagination 1s one of the pulssances trompeuses

which stand as a barrler to the search for truths. Imagl-
natlion mekes reason belleve, doubt, or deny. It also
controls the senses by deadenlng them or sharpgning them,
Thus not cnly perceptlions, but also the judgments made

on perceptions are subject to the domination of imagination.
The domination of this "maftresse dterreur et de faussete®
is unlversal, for it influences not only the lgnorant

and the foolish, but also the wisest of men (104, p. 1116},
As an example of the power of the Imaginstion, Pascsl
polnts to a maglstrate an& asks if the respect glven

thls man 1s not due to the fact that he, governed by
reason, makes objJective jJjudgments while ignorlng the
unimportant detalls that would influence the imagination
of the common man. Yet 1f this objective magistrate

were to attend a church service and the preacher appeared
badly sheven, his face grostesgue, his clothing dishevesled,
and his voiece hoarse, the maglistrats would not take the
presacher sariouzly no matter how great the truths he
pronounced {104, pp. 1116-17)., 'The wlsest philosopher

in the world can be deceived by his imagination. Put

such a man on a wlde plank over a preclpice and, although
his reason willl tell him he i1s perfectly safe, his imagl-
nation will deceive him into believing otherwise {104,

p. 1117},
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Imagination with its universal persuasive power
1s one source of reputation and respect, Respect for‘
achisvements, for laws, and for the great 1s often dus
to the Imagination. Maglstrates ars well aware of this
power of imagination to reign over reason. They know
that thelr red robes and ermine earn them the respect
of the people, but, if the magistrate really possessed
absolute Justice, he would have no need for such trappings.
But, since his justice is often merely imaginary, he
needs these embellishmentz to convince the world of his
Justice and to Insplre respect by appealing to the imagi-
nation (105, p. 1118},

Pagcal draws from his personal experlence to show
how imagination Influences what one feels as well as
what he thinks, when he states that his fantalsie makes
him hate & man who makes nolses as he eats., Paszcal admits
that such a dlslike is not reasonabls, and he recognizes
that his feeling 1s not Just; yet he is unable to prevent
himself from succumbing to the power of imagination (110,
p. 1120).

Pascal does not give an example of the 1nfluencs
of the power of imagination on the study of the physical

world in the Pensées; however, hs does glve an exampls
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in a letter (October 29, 1847) to Pere No'e'l,52 one of the
men who contested Pascall's conclusion that 2 vacuunm 1ls

posgible, in the Experiences nouvelles touchsnt le videa53

In both sources Pascal states that because the instence
of e vacuum was lncomprehsnsible to man's lntellect, men
of sclence had invented substances which must be contained
in the space above the mercury in the test tube as described
by the Torricellil experiments. Some had imagined that
the space gbove the mercury was filled with spirits of
mercury. Other sclentists had imagined that 1t was filled
with rarified air.Sh The most outrageous to Pascal secms
to be the conclusion that the space contained s material,
subtle matter, which is unknowgble to the senses. Led
only by thelr Imagination, some scilentists, in fact, had
concluded that thls unknowable matter fills all of outser
spaceo55 Such is the power of imagination.

Since posrceptions, feelings, and judgments are all

dominated and decelved by imaglination, one might argue

. 52tgéponse de Blaiso Pascal au Trés Bon Révérend
Pere Nodl," ibid., pp. 370-77.

53mxpériences nouvelles touchant le vide, ibid.,
pp. 362-705

. ShnRéponse de Blaiso Pascal au Trés Bon RAvérend
Pere No8l," ibid., p. 373.

55Expéri ences nouvelles touchant le vide, ibid.,

p' 363r
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that imagination could then serve as a touchstone for
establishing truth, for one need only choose the opposite
of what imagination conecludes as belng true., However,
the imaglnation 1s not always wrong, but it places the
same value upon what is true and what is false. In short,
the Imaginatlon Influences jJudgment, but it has no means
of Judgment of 1ts own {104, p. 1116)., This, in fact,
is perhaps the greatest danger of imaglnation, for it
can lead us to believe what is completely worthless to
bs of highest importance (108, p. 1120). As a result
we become Insensible to the extent that we desplse what
should be of greateat interest, and we become insensibdle
to those things that should be of greatest concern:

"Les choses qul nous tiennent le plus, comme de cacher
son peu de blen, ce n'est souvent presque risn. Clest
un néant que notre imagination grossit on montagne" (109,
p. 1120), Thus this mistress of error and falsehood,
this quality of man which makes what 1s appear as what
is not and what 1s not to appear as reality, our imagination
determines our judgment on all that 1s important to man:
"®lle falt 1la beauts, 1la justice, et le bonhsur. . ."
(104, p. 1118)., Needless to say, the resulting conception
of reality iz far from reality itself.

Self-love ls a further sourcs of deception to the

senses end to judgment and 1s thus another aspect of the
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that Imaginastion could then serve as a touchstone for
establishing truth, for one need only choose the opposite
of what imagination concludes as being true. However,
the imaglnation is not always wrong, but it places the
same value upon what 1s true and what is false. 1In short,
the imagination influences Jjudgment, but it has no means
of judgment of its own (104, p. 1116). This, in fact,
is perhaps the greatest danger of imagination, for it
can lead us to belleve what 1s completely worthless to
be of highest importance (108, p. 1120). As a result
we become insensible to the extent that we despise what
should be of greatest interest, and we become insensible
to those things that should be of greatest concern:

"Les choses qui nous tiennent le plus, comme de cacher
son peu de bien, ce n'est souvent presque rien. Clest
un néant que notre imagination grossit on montagne® (109,
p; 1120). Thus this mistress of error and falsehood,
this quality of man which makes what 1s appear as what
18 not and what 1s not to appear as reality, our imagination
determines our Judgment on all that is important to man:
"§lle fait 1la beauts, la justice, et le bonheur, . ."
| (104, p. 1118). FNeedless to say, the resulting conception
of reality is far from reality itself,

Self-love 1s a further source of decsption to the

senses and to Jjudgment and is thus another aspect of the
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nature of man that places limitations on his search for
certainty. According to Pascal, the nature of the human
ego 1s to love only the self and to be concerned only
with the self. As a result, the ego will do everything
possible to create an image of the self which is wofthy
of its own love:

o o o 11 veut étre grand, et 11 se volt petit;

11 veut Stre heureux, et i1l se voit misersble; 1l
veut etre parfalt, et 11 se volt plein d'imperfections;
11 veut étre 1ltobjet de l'amour et de l!estime des
hormes, et 11 volt que ses defauts ne meritent que
leur aversion et leur mépris (130, p. 1123),
The result of a man's awareness of this discrepancy between
what he ectually is and what he would like to be 1s that
he develops a hstred of the truth--the truth that reveals
him to be small, mlsersble, and full of imperfections,
Consequently, he would like to destroy the truth; but,
being unable to annihilate it completely, he does as
much as possible to blot out the truth about himself
from his own swarensss and from that of others (130,
p. 1123).

The method used to achieve this purpose 1s rather
complicated, Since we are not satisfled with our real
self, we create an Imaginary one which we try to impress
upon the minds of others. We hide certaln virtues and

faults; or we create virtues and faults in order to make

ourselves appear a certain way to the world, We work
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so constantly to add to and to preserve the imaginary
being that we nsglect the real self. What then appears
to the world as our real self is only a created, imaginary
one. This process 1s so extensive that even if we possess
virtues, they become a part of our imaginary self rathsr
than our real self, and the end result 1s that we cannot
truly distingulish which of our qualitles are real and
which qualitlies have been invented. Individusal self-
knowledge thus becomes impossible (145, pp. 1127-28).

Since sslf-love and the desire for the love and
esteem of others are universal, all men take part in
this kind of deception. No man wants to be told the
truth and all men avoid telling it to others:
Ainsi 1a vie humaine n'est qu'une illusion perpetuelle;
on ne fait que s'entre-tromper et s'entre~flatter
(130, p. 1125).
Man is nothing but disguise, falsehood, and hypocrisy,
both In regard to himself and in regard to others.
A second result of self-love and self-interest
1s that each individual sees the world from his special
point of view. We see and judge things differently because
our interests are different. We not only look at things
with different eyes and different intellects, we also
look at different sides of things according to the dictates
of self-interest (1lh, p. 1121), An example of this
might be the question of man's free will in the matfer



of Christian salvation. A Jansenist of Pascal's time,
for exampls, would look at the evidence avallable--~the
Scriptures and the writings of the saints--and conclude
that free will 1s impossible. An orthodox Catholic, on
the other hand, would look at the same evidence and find
that ths complete denlal of free wlll 1s an impossible
conclusion., A scientlist might look at the problem not
only with different eyes, but he mlght see a complstely
differsent side; for, overlooking the reiigious point of
view, he might deny the existence of free will on the
beslis of hls scientific bellef in cause and effect. The
common man of any age, unaware perhaps of the complex
nature of the problem from both a sclentific and religious
point of view, might find the question meaningiess and
live his life, ignoring the problem.

Pascal underlines the difficulty and danger of
the}influence of self-Interest when he compares a man
physically crippled and a man with a crippled mind:

D'ou vient qu'un boiteux ne nous irrite pas, et un
esprit boiteux nous irrite? A cause qu'un bolteux
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reconnaft que nous allons droit, et qu'un esprit boiteux

dit que c'est nous qui boitons; . . . (101, p. 1115).
Or, to put it anothsr way, why are we not upset when we
are told we have a headaches, and yet we become angry when
we are told that we think or decide wrongly?

Ce qul cause cela et que nous sommes bien certains
que nous n'avons pas mal a la tete, et que nous ne



sommes pas bolteux; mals nous ne sormes pas si A9 SUT6S
que nous cholisissons le vral. De sorte que, n'en
ayant d'assurance qu'a cause que nous le voyons de
toute notre vue, quand un autre volt de toute sa
yue le contraire, cela nous met en suspens et nous
etonne, et encore plus quand mille autres se moquent
de notre cholx; car 1l faut preférer nos lumiéres
& celles de tant d'autres., . . . Il n'y a jamais
cette contradiction dans les sens touchant un bolteux
(101, p. 1115).
In short, self-interest causes a man to view a problem
a certain way and the more he is told that he 1s wrong,
the more his self-love and pride wish to protect him
by Insisting that he is right. One must add here that
Pascal overlooks the possibllity that the man accusing
the other of having the "esprit bolteux" might be the
one who 1s wrong. In fact this was exactly the position
in which Pascsl found himself when he stubbornly persisted
in edvancing the theory of the exlstence of the vacuum;
and, in spite of almost two thousand years of opinion
to the contrary, Pascal did succeed in proving that a
vaecuum can exist,
Who then can decide who 1s right or who 1s wrong?
How are we to discern which minds are healthﬁ and which
are crippled when all men are motivated by self-interest

and self-love?

Custom is the third puilssance trompeuse which

places limitations on man's capacity to know the world.

as 1t really 1s, for thisrpowerful force causes men to
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see and accept things as his soclety has accepted them to
be and as 1t thinks they should be. Scientific theories,
moral values, and political systems--whether they be good
or bad--are all sustalned through the force of custom.

Man, according to Pascal, is a mechine (aubtomate)
as well as a mind (470, p. 1219). The instrument by
which belief is brought about 1s not demonstration only,
for few things can be demonstrated. Custom, which is a
reosult of this automatlic nature of man, makes him believe
without thinking:

Qui a démontrs qu'il sera demaln jour, et que nous
mourrons? Et qu'y a-t-il de plus cru? (470, p. 1219)

It 1s the habit of seeing these things happen that persuades

men to belleve them.
The power of custom to enforce acceptance 1is also
derived from the observation of nature:
La nature recommence toujours les mémss choses,
les ans, les jours, les heures; les espaces de méne ,
et les nombres sont bout a bout a la suite 1l'un de
ltautre (128, p. 1123). :

La nature s'imlte: une graine, jJstée en.bonne terrs
produit; . . . (31, p. 1096).

When we see such events come about always the same, we
conclude that the events are a natural necessity, a law
of nature, "comme qu'il sera demain jour™ (118, p. 1121),
We transfer our observation of nature to man's activities,

In other words, a certaln way of dolng something repeated
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often enough will become accepted as the only good way
to do it., Thus a soclety will suppose that a type of
government--a monarchy, for example--is necessary and
therefore good because that type of political system has
existed for a long time, yet

Qu'y a-t-1l de moins raisonnabls que des choisir,
?our gouverner un Etat, le premier fils d'une reine?
296, p. 1163) ,
Pascal points out that it would be just as unreasonable
to appoint the richest man aboard a shlp as its cgptain
as to make the sldest son heir to the throne.

Because custom 1s such a powerful force acting
on man, even the supposed first principles accepted by
philosophers, scilentists, and mathematicians must be
questioned:

La coyutume est une seconde nature, qui détrult 1la
premiere. Mails qu'est-ce que nature? Pourquoi 1a
coutume n'est-elle pas naturelle? J'ai grand peur
que cetts nature ne soit ells-méme qu'une premiere
coutume, comme la coutune est une seconde naturse
(120, p. 1121),

Qu'est-ce que ngs principes naturels, sinon nos
principes accoutumés? . . . Une differentecoutume nous
donnera d'autres principes natursls . . (119, p. 1121),

In other words, what we have believed to be fundamental
laws of the universe could well be false beliefs rs-cnforced
by long years of acceptance,

The history of science is filled with examples of

theories that had been accepted as fundamental laws, but
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which have later been repudiated. The belief 1n the

impossiblility of the existence of a vacuum, a belief
accepted since Aristotle advanced his metaphyslcal proofs
until disproved by Pascal's experiments, has already
besn citedo56 The theory that the sun revolves around
the earth is another such example. What could be more
obviously true? The observations of the senses could
not conclude otherwise., This idea was even backed by
conclusions of religion: man is the center of creation
and a special creature of God. The contrary hypothesis,
advanced by Copernicus, even after being refined and
proved mathematically by Kepler and finally shown to

be true by Galileo's observations with the telescope,
was not readlly accepted because of the force of years
of custonsry belief, Even mathematics 1s subject to the
forces of custom. Euclid's geometry was accepted as
based on obviously true princlples for more than two
thousand years; yet modern mathematics has discoversd
that Euclid's system 1s not necessarily all true. As

an example, examine the theorem that Pascgl was said

to have worked out at the age of twelve: The sum of

the angles of a triangle 1s equal to two right angles,

This is true if the triangle 1s drawn on a flat surfscs,

565e6 pp. 5 and 31,
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but 1f the triangle 1s drawn on a sphere, it 1s not true.
Many other "obviously true" conclusions of Euclid's geom-
etry are not true 1n sphericsl geometry. As if the forces
of imaginstion, self-love, and cusitom were not enough
to wesken man's reasoning process, Pascal notes that
the mind hes other wesknesses. One of these is that
it 1s so easily distracted:

L'egsprit de ce souverain juge du monde n'est pas
si independant, qu'il ne solt sujet & étre trouble
par le premier tintamare qul se falt autour de 1lui.
Il ne faut pas le bruit d'un canon pour empécher
ses penseest i1l ne faut que le bruit d'une girouette
ou d'une poulie. Ne vous etonnez pas s'il ne ralsonne
ras bien a present. une mouche bourdonne & ses
oreilles; .c'en est assez pour le rendre incapable
de bon conseil (95, p. 111L).
Speaking from experience, Pascal also remarks that illness
can be a distracting influence, for illness weskens both
the senses and judgment (104, p. 1119). The weakness
of memory is also a hindrance to thought: "En ecrivent
ma pensée, elle m'échappe quelquefois™ (100, p. 1115).
Since memory iIs necessary for all operations of the reason
(97, p. 1115), the weakness of memory is an important
restriction on clear thought. Finally, Pascal also notes
the fact that "hasard donne les pensées, et hasard les
te"™ (98, p. 1115). Man has no control over the thoughts
that come into his mind,

That man cannot understand the physical world

because of the two-fold infinite nature of the universe;
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that man cannot even know its parts bocause a part cannot
know the whole and because the chain of causes leading

to a given effect is too complex; that man's reason cannot
be a cerﬁain means of discovering truths because it 1s

too easily distracted by minor disturbances and deceived
by imaginstion, self-love, and custom: these seem to

be Pascal's conclusions concerning the futility of man's
ssarch for ultimate truths. The validity of all of man's
knowledge must be questioned, and he can have no hopse

of alone reaching ultimate truths about himself or his

physicel universe.



CHAPTER ITI
MAN'S LIMITATIONS COKCERNING JUSTICE

The second limitation of man is his inability to
establish justice, In Pensée 252, Pascal wrote the
following about human justice:

Jtai passé longtemps de ma vie en croyant qu'il

y avalt une Justice; et en cela je ne me trompails
pas: car 11 y en a, selon que Dieu nous l'a voulu
revéler. Mails je ne le prenais pas ainsi, et c'est
en quol je me trompals; car Je croyals que notre
Justice etait essentiellement juste, et que Jtavais
de quol 1a connaftre et en juger. Mals je me suis
trouve tant de fols en faute de Jugement droit,

qu'enfin je suis entre en defiance de moi et puis
des autres (252, p. 1155).

Absolute Justice does exist, but man does not have the
capacity to discover it. Man can neither discover absolute
laws which apply to all men at all timss, nor can he
create a political system which treats all men justly.
The proof that men have been unable to establish

absolute laws 1s revealed in the diversity of laws in
various countries and various times. If truly just
laws were knowable, gll men amd all nations would follow
them; their application would be universal (230, p. 1149).
Instead of absolubte justice, we have various views of
justice that change with the change of climates:

Trois degres d'elevation du pole renversent toute

la jurisprudence; un méridien décide de la verité; .
(230, p. 1149).
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Such is the variation in men‘s conception of Justice
that it appsars that there exists "verite au degé des
Pyrences, erreur au deld" (230, v. 1149). The piain
fact 1s that those on néither side have a claim on trus
Justice, Thet humsn views of Jjustice are not absolute
1s also revealed by the fact that laws change with time:

Les lois fondamentales changent; le droit a ses époques
(230, p. 1149).

Thus it happens that "le larcin, l'inceste, le meurtre
des enfants et des peres" have in certaln countries at
various times found é place smong virtuous actions (230,
De. 1150). What is justice then 1s only a matter of the
customs of time eand place,

The injustice of human laws 1s also revealed by
the varlaticns which exist within a soclety. In most
socleties, murder 1s considered wrong. Yet 1In these
same societles killing men by execution 1s deemad necessary
to sustain order:

Mais que dira-t-on qui soit bon? . . . De ne point

tuer? Non, car les désordres seralent horribles,
et les mechants tueralent tous les bons (228, pp.

1148-49).
The absurdity of laws which make it wrong to kill the
citlzens of one's own country and yet not onlj right but
herolec to kill members of another soclety during war
is also cited by Pascal. The irony of such laws is described

by Pascal in a dialogue between two enemy soldiers:
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Pourquoi me tuezsvous? ~-Ih quol! ne demeurez=
vous de lteulre coto de 1l'eau? Mon aml, sl vous
demeuriez de ce cOte, je serais un assassin, et cela
serait injuste de vous tuer de la sorte; mals, pulsque
vous demeursz de 1l'autre coté, je suis un brave et
cela est juste (233, p. 1151).

Wherein lay the Justice of laws that say that it 1s both
right and wrong to murder, depending on the circumstances?

Man's inability to establish just laws is also
revealed by the fact that some laws are completely non-
sensical, The law of primogeniture, for example, 1is
ebsurd (232, p. 1151)., There is nothing rational in
the idea that tha eldest son should inherit his father's
estate, since being born first in a famlily does not insure
having the abllity to manage the inheritance. Pascal
also points out the absurd basis of a monarchy, that 1is,
choosing the klng's éldest son to govern., That the king's
son is the most virtuous and the most able to govern a
state 1s ridiculous. Still, Pascal asks, has man ever
found a more rational system of choosing its ruler (296,
p. 1163)°?

The basls of all such laws and all systems of
government 1s custom and not justice; laws and governments
seen good for the simple reason that they are accepted
and people are accustomed to them.

But, one might object, natural laws do exlst,

Justice must lie in the laws of nature which would be
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the same for all countries. Pascal's answer is "Il y a
sang doute des lois naturelles; mals cette belle raison
corrumpue'a tout corrompu" (230, p. 1150). The result is
that "rien, suivant la seule raison, n'est juste de soi; . . ."
(230, p. 1150). Pascal holds that those who try to take
Justice back to first principles, those who try to discover
the laws of nature through reason, only bring about a
complete destruction of law (230, p. 1150). Pascal notes
that the source of revolution by the people is often an
attempt to return to the M"lols fondamentales et primitives
de 1'4tat, qu'une couturme injuste a abolies" (230, p. 1150).
Such revolutions, according to Pascal, are futile and
do not bring about justice because they only return power
to the strong, who create their own laws which gradually
become accepted as Just through the passing of time. In
short, the end result of revolution is the re-estasblishment
of unjust laws (230, pp. 1150—51)0‘

Pascal's final attitude is that, since men cannot
establish absolute justice, they should accept and obey
the customs of their country. People should obey laws
because they are laws, "comme i1 faut obeir aux supérieurs,
non pas parce qu'ils sont justes, mals parce qu'ils sont
superieurs™ (288, p. 1161). They should follow the estab~-
lished political system becsuse it 1s established., Only

by doing this can sedition be avoilded, for "le plus grand
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des maux est les guerres civiles" (295, p. 1163). The
ultimate aim of human society, according to Pascal, should
be the establishment and malntainance of order, not justice

(288, p. 1161). Man can hope for no morse.



CHAPTER IV
MAN'S LIMITATIONS CONCERNING HAPPINESS

According to Pascal, the goal of all men is happi-
ness, and the motivation for all men's actions 1s to
achieve this end (370, p. 1184)., Yet no man, according
to Pascal, has the abllity to reach this goal through
his own efforts:

Tous se plalignent: princes, sujets; nobles, roturisras;
vieux, Jeunes; forts, faibles; savants, ignorants,
sains, malades; de tous payzs, de tous les temps,
tous apges et de toutes conditions (370, p. lléS)o
Man's 1naBility to attain happiness throﬁgh his own efforts
is ﬁhe third of man's limitations described by the ggggéggo
The plan of this chapter 1s to examine Pascal's ideas
concerning the source of man's unhappy condition; then
to present the means by which men have attempted to achieve
happiness and Pascal's objections to these means.

The source of man's unhappy condition is awareness
of his own suffering. All animals suffer, but what 1is
called nature in animals is called wretchedness in man
(268, p. 1158). Things, even when they are destroyed,

do not suffer:

On n'est pas mi sérable sens sentiment; une malson
ruinde ne 1l'est pas. Il n'y que l'homme de miserable
(256, p. 1156),
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Man 1s also unhappy because of hls awareness of the evil
of human nature, which makes him so miserable that, once
he is conscious of it, nothing can console him (205, p.
1139). The wretchedness resulting from the awareness
of man's evil nature is intensified by the fact that he
aspires to be good: "Il veut étre parfailt, et il se voit
plein d'imperfections™ (130, p. 1123). Man's awareness
of the brevity of 1life and the eternity of death is another
reason for man's misery:

Car 11 est indubitable que le temps de cette vie

n'est qu'un instant, que 1'état de la mort est eternal

(334, p. 1171).
One result of man's awareness of death is fear and uncer-
tainty, for the nature of the eternity which follows
death is unknowsable:

« « o lamort . . . quibmenace (les hommes) &

toute heurs, les dolt mettre infail]iblement dans

eu de temps dans l'horrible nécessite d'étre

eternellement ou anéantis ou malbeureux, sans

qu '11s sachent laquelle de ces eternites leur est

a jamais preparée (33L, P. 1171).
Nothing is more real nor more terrible than the threat
of death, Pascal makes vivid the gloom and despair which
results from man's awareness of death by asking his reader
to picture men awalting execution as every man awalts

his own death:

Qu'on s'imagine un nombre dt'hommes dans les chafnes,
et tous condemnes & la mort, dont les uns etant chaque
jour egorges & la vue des autres, ceux qul restent
voient leur proprs condition dans celle de leurs
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semblables, et, se regardant les uns et les autres
avec douleur et sans esperance, attendent & leur
tour (341, p. 1180),

The feelings of anguish and fear resulting from man's
awareness of an infinite, unknowable, and silent universe
and the feseling of loss because of his inability to know
where he belongs in that universe are also reasons for
man's nisery. Pascal describes these feelings through
an image:
En voyant 1l'aveuglement et la misere ds 1'homme,
en regardant tout l'univers muet, et l'homme, sans
luriere, abandonne & lui-méme, et comme egare dans
¢ce recoin de l'univers, sans savoir qul 1l'y a mis; ce
u'il y est venu faire, ce qu'il deviendra en mourant,
ncapable de tout connaisssnce, j'entre en effroi,
comme un homme qu'on surait porte endorml dans une
fle deserte et effroyabls, et qul s'éveilleralt sans
connaftre ou 11 est, et sans moysn d'en sortir (393,
p. 1191).
This then is Pascal's picture of the human condition: lost,
fearful, and despairing, man lives in awareness of his
mlsery and suffering, unable to find his way "dans des
tenebres impénetrables" (275, p. 1159).
In spite of his awareness of misery and death, man
has & natural instinct for happiness., Man seems doomed to

try to achieve happiness, although that search is futile: -

Nous recherchons le bonheur, et ne trouvons que
misere et mort (270, p. 1158),

The frustration of having the desire for happiness coupled
with the awareness of misery leads only to further

unhappiness and frustration,
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One of the results of this contrast between man's
avareness of his misery and his desire for happiness is
that man 1s unable to exist 1In the present, and therefore
he never really lives: |

Nous anticipons l'avenir comme trop lent a venir,

comme pour hiter gon cours; ou nous rappelons le

passé, pour llarréter comme trop prompt (168, p. 1131).
We constantly look to the future as a promise of happlness.
Our desires imagine situations in which we shall be happy.
However, i1f we attaln those deslired states, we are still
not satisfied, for by then we have created new visions
of pleasure which prordise satisfaction (167, p. 1131).
Hence we hardly ever think of the present; or, it we do,
it 1s only to use it as a means to direct and plan the
future:

Ainsi nous ne vivons jamais, mais nous esperons de

vivre; et, nous disposant toujours 8 étre hsureux,

11 est inevitable que nous ne le soyons jamais (168,

P. 1132).
Because man never lives in the present, he constantly
hopes for happiness without ever really achieving it.

Men have attempted to fulfill their hopes for
happiness In a number of ways. One method of which Pascal
was keenly aware is the search for knowledge; i1f a man
can satisfy his thirst for knowledge, he will perhaps

achleve happiness. However, according to Pascal, attempting

to gain happlness by seeking knowledge is futile because
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the desire for knowledge leads only to frustration; for,
elthough man wishes for truth, he finds only uncertainty;
in his search for knowledge he discovers his complete
ignorence. This frustration 1s especially acute because
the nature of man 1s such that he cannot give up the
search for knowledge end certainty. In short, man 1s
incapable of finding certainty, but he 1s also dissatisfied
to remain ignorant, and Just as man cannot achieve any
certainty, he cannot prevent himself from not wanting
to know (367, p. 1184). Thus, instead of being a means
to happiness; the deslire for knowledge becomes "la maladie
principale de 1'homme" (147, p. 1128),

A second hope for happlness results from the egolstlc
nature of man, for man's ego makes him believe that the
goal of happiness can be achieved by galning the esteem
of others (278, p. 1159)., This desire for esteem and
respect bscomes one of the maln motivating forces for

men's actions:

« + « (11s) suent dang leur cabinet pour montrer
aux savan g qu'ils ont résolu une question d'algébre
qu'on n'auralt pu trouver Jusgu'icl; et tant d'autres
s'exposent aux derniers perils pour se vanter ensuite
d'une place qu'ils suront prise; . . . et enfin les
autres se tuent pour remarquer toutes ces choses, non
pas pour devenir plus sages, mals seulement pour
montrer qu'ils les savent (205, p. 1142),

Having the esteem of others, however, 1s not a satisfactory

means of achieving happiness, for the nature of the ego
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1s such that it 1s not content no matter how much esteem
it receives. In short, acquiring the esteem of others
is futile, since the desire for esteem 1s insatlabls,
Furthermore, the ego finds 1t unbearable to be desplsed
by even a single person (278, p. 1159). Since it is
impossible to be esteemed by everybody, the esteem a man
gets from some 1s balanced by the lack of esteem of others.,
That the source of happliness 1s repose is a third
illusionary hope. According to Pascal, such hops showus
a lack of understanding of human nature, for man does
not find serenity in repose, Instead, when repose is
secured, a man is only made more kcenly awars of his
miserable condition: | . y
I1 sent alors son néant, son abandon, son insuffisance,
sa dependance, son impuissance, son vide. Incontinent,
il sortira du fond de son ame l'ennui; la nolrceur, la
tPlSLGSuC, le chagrin, 1le depit le desespolr (201,
p. 1136).
Thus, instead of contributing to happlness, repose
intensifies misery, Hence 1t is that "tout le malheur
des hommes vient d'une seul chose, qui est de ne savolr
pas demsurer en repos, dans une chambre"™ (205, pp. 1138-39).
Man, unable to find a remedy for death, misery,
and ignerance and thus unable to find any true happiness,

attempts to dismliss thoughts of hisg condition through

continuous movement., Pascal notes:
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On charge les hommes, dés l'enfance, du soln de
leur honneur, de leur bilen, de leurs amls, et encors
du blen et de l'honneur de leurs amls., On les accable
dtaffaires, de l'apprentissage des langues et
d'exercices (207, p. 1145).
People, even from childhood, are given duties and work
to keep them moving. When the duties of the day are
completed, they are kept on the move by what Pascal calls

divertissements--dancing, huntling, gambling, sports:

Voild tout ce que les hommes ont pu inventer pour
se rendre heureux. Et ceux qul font sur cela les
philosophes, et qul crolent que le monde est bien
Peu raisonnable de passer tout le jour a courirp apres
un lievre qu'ils ne voudralent pas avolr achete, ne.
connaissent guére notre nature. Ce liévre ne nous
garantlralt pas de la vue de la mort et des miseres,
mals la chasse--gul nous en détourne--nous en garantit

(205, p. 1140),
The result of such feverishlactivity is not happiness,
but a state of forgetfulness~-a state in which man is
diverted from thoughts of deéth and misery.
The apparent happiness of kings 1s due neither to
their wealth nor to thelr power, but to the fact that they
never lack persons about them who make certain that

divertissement prevents solitude. Pascal explalns:

« « o« c'est & dire qu'ils sont environnes de personnes
qul ont un soin mervellleux de prendre garde que le
roil ne soit seul et en etat de penser & sol, sachant
bien qu'il sera miserable, tout rol qu'il est, s'il

y pense (206, p. 1145).

Similarly all positions of power and wealth are valuable

for the divertissement they provide and not for any inherent

value that exists in those positions:
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Qu'est-ce autre chose d‘etre surintendant, chancelier,
premier prevident, sinon d'8tre en une condition ou
l'on a des le matln un grand nombre de gens qui viennent
de tous cotes pour ne leur lalsser .pas une heure en

1a journee ou 1ls pulssent penser a eux-mémes? (205,

. 1144)

Not only do the pleasures which wealth and position provides

serve as sources of divertissement, but the dutles of

men of position are also a form of diversion,

The attempts by phllosophers to discover the rieans
to attaln happiness have also falled, for philosophers
have arrived at differling and often contradictory answers:

L'un dit que le souveraln blen est en la vertu,

l'autre le met en la volupte, 1'un & sulvre la nature,
l'autre en la verite; . . . l'autre en l'ignorance
totale, l'autre en l'indolence, dtautres & résister
aux apparences, l'autre a n'admirer rien, . . . et
les braves pyrroniens en leur atara?ie, doute et
suspension perpétuelle; . . . (189, p. 1135).
As specific examples of the fallure of philosophical
gystems, Pascal examines the conclusions of the Stolces
end the Epilcureans. According to the Stolics, happiness
lies in a renunciation of the passions: reason and self-
wlll must overcome the desires of the passions for self-
Indulgence. Then only will man find happiness. On the
other hand, the Eplcureans have tried to renounce reason
and to make the satisfaction of the passions the basis
of happiness (317, p. 1168; 388, p. 1190), Neither system
can aver succeed becausc the reason and the passions are

both aspects of the nature of man, and any effort to rid
himself of one or the othar is futile:
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bassesse et l'injustice des passions, et qul trouble
le repos de ceux qul s'y abandonnent; et les passions
sont toujours vivantes dans ceux qui y veulent
renoncer (317, p. 1158).

According to Pascal's viewpoint, the Stolcs, by attempting
to renounce the psssions, would put man on a level with
God; whereas the Eplcureans, by succunbing to the desires
of the passions, would put man on a level with animals
(317, p. 1168). The greatest fault of all pagan philo-
sopnical systems, however, 1s that none 1s concerned

with the question of the mortality or immortality of

the soul; this qusstion must be confronted, since death

is one of the main reasons for man's misery (347-348,

p. 1181),

All attempts by man to achleve happiness through
his own efforts end in fallure. If he places his hopes
for happiness on the search for knowledge, he 1s lost,
for he only discovers uncertainty and his own ignorance;
yet if he attempts to give up the search for certainty,
he is still disssatisfied. Trying to find happiness by
earning the love and respect of others 1s also futlls,
si nce the self 1s never satisfied, The dream of finding
contentment in repose is also unsatisfactory, for complete
repose leads only to an unbearabls ennuli. Diversions

and amusements are only forms of escape and give nothing

but temporary relief from man's awareness of his unhappy
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condi tion. If man glves in to the urging of his passions
in attempting to find happiness, he feels the constant
admoni shment of his reason. If he tries to follow the
dictates of reason, the passions continue to press their

desires on him.



CHAPTER V
CONCLUSIONS

The total efrfect of Pascal's plcture of the human

condition 1is to reveal that man lives in a situstion of

limitations, frustrations, and contradictions. Man hungers

for knowledge, but finds himself completely ignorant.
He seeks for ultimate truths through reason only to find
that reason is constantly deceived by imagination, self-
love, and custom, He sees himself great, but finds he
is nothing in face of the iInfinity of the universe. Man
sess himself good, but also recognizes his essentially
evil nature. He has a natural instinect for happiness,
but finds that every attempt to attain happiness only
intensifies his wretchedness. In following reason, he
sees within himself the reflection of God; In his desirs
for pleasurs, he sees a reflection of his bestial nature.
He hopes for a Just soclety, but finds that justice cannot
be realized or even defined. Man then is a complete
paradox; all his aspirations are contradicted by his
limitations:
Quelle chimére est-ce donec que 1l'homme? Quelle
nouveauté, quel monstre, quel chaos, quel sujet de

contradiction, quel prodige! Juge de toutes choses,
imbecile ver de torre; depositaire du vral, cloaque

d'incertlitude et d'erreur; gloire et rebut de l'univers.
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« s « Connaissez donc, superbe, quel paradoxe

vous etes a vous-méme. Humiliez-vous, raison
Impulsgante; . . . apprensz que l'homme passe
infiniment 1l'homme, et entendez de votre maftre votre
condition veritable que vous ignorez! FEcoutez Dieu
(L38, pp. 1206-7).
Thus Pascal looks at the human condition and concludes
that man's only hope 1s reliance on the truths that
Christianity teaches.

Pascal finds the evidence for this conclusion in
the limitatlions and contradictory natures of man. Man's
misery and the desire for happiness are, for Pascal,
evidence of the truth of Christianity. Man aspires to
be happy becsuse he has an idea of the condition of man
before the fall; man's misery is a sign that he has indeed
fallen from a hapnier state. Man's aspiration to discover
truths showa that man at one time knew these truths; that
he cannot discover them i1s proof of the fall of men (}38,
p. 1207). Man's desire to escape from his evil nature
and his incapacity to do so are further evidence of the
fall of man., The contradictory philosophies of the Stolcs
and the Epicursans are also evidence of the truth of
Christian teachings. Thosé who follow the epicurean
philosophy reflect man's nature after the fall; the
followers of Stolcism reflect man's nature before the

fall of man (439, p. 1209)., Each philosophy is both

right and wrong., The Epicureans tell man to go outside
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himself and find happlness In amusement and pleasure,
The Stolcs tell man to withdraw into himself to find
repose. The answer, says Pascsl, 1s nelther outside,
nor inside., It 1s in God and therefore both outside
and within (391, p. 119C).

Thus, if a man honeétly and sincerely analyzes
the nature of man, he will discover that man cen be certaiﬁ
only of the truths that Christianity teaches because
only Christianity correctly describes man's nature (L26,
p. 1202). It accounts for his aspirations, and it accounts
for his limitations. No other philosoﬁhy and no other
religion does this (703, p. 1304)., Christian truths do
not explain the physical nature of the universe; they
do not add to any human science, but they do explain
man and define his goals. The main truths of Christienity
are that man is corrupted becsuse of ﬁhe fall, that God
exists, aﬁd that, although man's corruption makes him
unworthy of Him, man canr reach Him; for God, through the
mystery of the Redeemer, has delivered man from the corrup-
tion of sin. Thaese truths of Christlianity are the only
truths man needs to know (602, p. 1280),

Man's only goal iIn 1life 1s to seek and to find
God, as revealed by the Christlian religion. Any other
means of seeking the truth about human existence are

futile. This attitude toward scientific and philosophical
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searches for truth is revealed by seversl Eggsées and by
a letter written to the mathematician Fermat near the

end of Pascalls lifeo57

In Penses 196 Pascal compares
the relative importance of physical sclence and the study
of morals:

La science des choses exterieures ne me consolera
pas de l'ignorance de la morale, au temps dtaffliction;
mals ls science des moeurs me consolera toujours de
1'ignorance des sciences exterieures (196, p. 1137).

A much stronger statement against sclence 1s made in a
comment concerning the Copernican theory of the univerce,
which Pascal rejected:

Je trouve bon qu'on n'approfondisse pas l'cpinion
de Copernic: mals ceci. . . | I1 importe & toute
la vie de savoir si 1'4me est mortelle ou immortelle
(346, p. 1181).

According to Pascal, Copernicus!' theory was not satis-
factorily préved and 1t mattered little whether it was
proved or not. In his letter to Fermat, Pascal calls
geometry Yle plus haut exercise de l'esprit, mais en
méme temps je la connais si inutile, que je ne fals pas
de differencs entre un homme qul n'est que geométre et

un habile artisan." Further on in the letter, Pascal

writes that he 1s engaged in a study so remote from geometry

5T¥Lettre & Fermat," OEuvres complétes, ed. Jacques
Chevalier (Paris: Bibliothequo de la Plelade, l95h

p. 522,
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that he hardly ever remembers that geometry exists°58 It
is in the same spirit that Pascal writes of Descartes:

Il faut dire en gros: "Cela se fait par figure

et mouvement"; car cela est vrai, Mais de dire quels,

et composer la machine, cela est ridicule; car cela

est inutile et incertain et penible, Et quand cela

serait vral, nous n'estimons pas que toute la

philosophie vaille une heure de peine (192, p. 1137).
Why i1is Descartes useless and uncertain? VWhy is geometry
a useless craft? Why 1s it not good to delve into the
mysteries of the physical universe? Pascal's final answer
seems to be that the only goal of human conduct should
be following the Christian religion. A man who makes
this his goal knows all he needs to know; a man who makes
Christ the center of all will understand the reason for
all things (602, p. 1280). Even religious truths proved
throuéh reason e&re, according to Pascal, useless, Proving
God's exlstence, the Trinity, or the 1mmortality of the
soul would not‘in any wsy help & man to attain salvation.
After all these proofs are examined, Christ, as revealed
in the Scriptures, still stands as the only means of
salvation (602, p. 1281).

One can conjecture that Pascal's conclusion that

scientific and mathematical searches for knowledge are

futlle must have been a source of torment for him, Most

581bid.
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of the contemporery biographers of Pascal wrote that he
had given up the study of mathematics and sclence after
his religious experience in 1654, yet soms of his greatest
discoveries In mathematics were made after that experience.
One might also note that Pascal's final attitude was
even more medieval than that of the thinkers of the Middle
Ages, for they admitted the value of philosophicel and
scientific proofs which concurred with religious teachings,

Pascal does not provide any answer to the problem
of man's inability to establish justice., His cynicel
attitude toward politics would lead one to believe that
Pascal would take a stolic position toward any system of
justice. The Christian can "render unto Ceasar"™ and at
the same time devote his life entirely to God. Men cen
be Christians under aﬁy political system, for the Christian
1ife transcends political considerations. The Christiah
can only hope for complete justice after death.

Pascal's answer to man's inability to attaln happiness
is conclusive: the Christian religion is, for Pascal,
man's only hope., Accepting Christian teachings means
recognizing that all individual efforts for achieving
happiness are futile, Seeking and finding God 1is the
sole source of happiness for any man, for the Christlan
God 1s one of love ard consolation; and even though a

man who has been filled with God's presence 1s extremely
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aware of human misery and of his own suffering, the knowledge
of God's infinite mercy fills him with humility, Joy,
confidence, and love (602, p. 1281). A man so enlightened
will give himself totally to God, and in this only lies
his happiness:

Le Dieu des Chrétiens est un Dieu quil falt sentir

& 1'édme qu'il est son unique bien, que tout son repos

est en lui, qu! elle n'aura de joi qu'! a l'aimer; et

qui lui fait en méme temps abhorrer les obstacles

qui la retiennent et 1'empechent d'aimer Dieu de

toutes ses forces: 1l'amour-propre et la concupliscence,

qui l1l'arrétent, lui sont insupportsbles. Ce Dieu

lui failt sentir qu'elle a ce fonds d'amour-propre

qui la perd, et que lul seul la peut guérir (721,

P. 1308§
Note here that Pascsl gives the alternates to man's own
efforts to achleve happliness. Man does not secure happiness
by satlsfying the self, but by renouncing it. Man does
not attain happiness through pleasure, but, with God's
ald, by renouncing any pleasures which prevent him from
loving God, ©Note also that complete quiet 1s not an
unbearable ennuvi, but true happiress., This is the profcund
sense of happiness which Pascal found when he was alone
in his room on the evening of November 23, 1654, There,
in God, he discovered "Certitude, Certitude, Sentiment,

Joie, Paix." and "Jole, Joie, Joie, pleurs de -joie."59

59"Mémorial," ibid., p. SS4.



The c¢holces that Pascal gives are clear: either
to remain in a situation of limitation, frustration,
and despair; or to submit to Christ and his teachings.
To 1llve without Ged is to live in uncertainty, anguish,
and ignorance. To live with God is to find true satis-
faction and enlightenment as to man's ccndition, his

nature, and his final end.
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